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Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.
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00 Introduction 

NUMBERS

EDITED BY PROFESSOR G. W. WADE

INTRODUCTION

Numbers is the name given in the LXX to the fourth book of the Pentateuch, and is due to the prominent place occupied in it by the details of a twofold census of the Israelite people. But the contents of the book are very varied, and embrace, amongst other matters, laws and regulations attributed to Moses, an account of the forty years' wanderings in the wilderness, and a description of the settlement of part of the people on the E. of Jordan; so that some adaptation of the usual Hebrew title Bemidbar, "In the wilderness (of Sinai)," taken from an expression used in Numbers 1:1, would be more appropriate. The period of time included extends from the first day of the second month in the second year after the Exodus (Numbers 1:1) to an undefined date between the first day of the fifth month and the first day of the eleventh month in the fortieth year (Numbers 33:38, Deuteronomy 1:3). But of the greater part of this period scarcely anything is recorded, the principal events related being confined within nineteen days (Numbers 1:1 compared with Numbers 10:11) at the beginning of it; and six months (Numbers 33:38 compared with Deuteronomy 1:3) at the end. The scene of the history is partly the wilderness of Sinai, partly the wilderness of Paran (N. of Sinai, but W. of the Arabah), and partly the plains (or steppes) of Moab (lying E. of the Arabah, the Dead Sea, and the Jordan).

The book has been compiled from the three post-Mosaic sources symbolised by J, E (united as JE), and P (pp. 124-130). Incidental indications of its post-Mosaic date are Numbers 12:3 (the man Moses was very meek), Numbers 15:32 (while the children of Israel were in the wilderness), and Numbers 22:1 (in the plains of Moab beyond the Jordan). The sections derived from JE comprise, besides other narratives, those relating to Hobab, the seventy elders, the quails, the dissension of Aaron and Miriam with Moses, the espial of Canaan, the rebellion of Dathan and Abiram, the unfriendliness of Edom, the fiery serpents, the conquest of Sihon, and the episode of Balak and Balaam. Since JE was probably composed 400 or 500 years after the events recorded by it in this book, the value of the record depends upon the worth of the materials which the writers of it used and upon the judgment with which they handled them. But at the time when they wrote, historical materials for the period covered by Nu. were neither good nor abundant, and a science of history had not yet been developed. Historical data of some sort were doubtless available in collections of poems and ballads, like "the book of the wars of Yahweh," which is quoted in Numbers 21:14 f. and which may have preserved, amongst others, the songs celebrating Israel's efforts to establish itself in the S. or the E. of Palestine; and there must have been numerous traditions associated with persons and places (see Numbers 11:3; Numbers 11:34, Numbers 20:13, Numbers 21:3). But Jewish historians were more interested in the religious lessons which the past could be made to convey than in the ascertainment of the circumstantial truth about it; and the traditions upon which they were largely dependent were fluctuating (the same incidents being often attached to different personages, and different incidents being recounted to explain the same place-names). Accordingly it is impossible to repose confidence in all parts of JE's history contained in Nu., or to feel sure that any of the details recorded in it occurred exactly as related. The second source, symbolised by P, is mainly concerned with the numbers of the people, the arrangement of the camp. and legal provisions; but it includes a certain amount of narrative, giving an alternative version of the spies, and recording the rebellion of Korah, the death of Aaron, and the relations of Israel with the Midianites To it also belongs the chronological scheme which runs through the book as a whole. The composition of P was separated from the time of Moses by about 800 years; and its historical value is even less than that of JE. The interests of its author were mainly centred in ecclesiastical institutions, the antiquity of which he desired to magnify; and by an imaginative treatment of history (as shown by a comparison of many of his statements with the contents of the historical books from Judges to Kings) he sought to invest with Mosaic authority certain ordinances which he wished to expound or to emphasize. Nevertheless, though P has little or no worth as an account of conditions existing in Mosaic times, it is valuable for the illustrations that it affords of the religious ideas which were current in the fifth century B.C.

But while Nu. as an account of the Israelite people between their sojourn in Egypt and their conquest of Canaan presents many improbabilities, and whilst even the most plausible details can pass as history only in the absence of anything more trustworthy, the general representation that Israel, after an abortive attempt to invade Canaan from the south, pursued for a generation or more a nomadic life in the desert, and finally, for the most part, entered Canaan from the east, after a circuitous route round Edom, is, no doubt, true to fact. Moreover the book is of considerable interest owing to the light which it throws not only on the importance of Moses in the development of Israel's nationality and religion, but also on the primitive ideas which must once have lain at the back of a good deal of Hebrew religious usage. Thus, though much of the legislation ascribed to Moses in Nu. is manifestly of later origin than his age, yet the book, in common with Ex., Lev., and Dt., witnesses to Israel's belief that a commanding personality guided its fortunes at a formative period in its past, and gave a direction to its religious beliefs from which afterwards it never permanently diverged. And embedded in the ritual of later times with which the book is filled, there are numerous survivals of a rudimentary stage of thought illustrative of the rude level from which the Hebrew religion was raised by successive spiritual leaders. There are rites which point to a magical conception of religious practices. There are crude identifications of the Deity with His symbol the Ark. There are materialistic ideas of "sanctity" and of "spirit." Yet whilst the contents of Nu. are chiefly of antiquarian value, nevertheless this is not the sole aspect of them. In the account given of Moses, traits of character are depicted that are of permanent religious worth. His faithfulness to his God, and his self-devotion to the interests of his wayward and intractable countrymen, afford examples of conduct which can never become antiquated. And even the sensuous notions of the Divine holiness which pervade so many of the ritual regulations prescribed are at least suggestive of something higher and more spiritual. The measures enjoined for protecting the sanctity of the emblems of Yahweh's presence were designed to inspire reverence for the transcendent purity of the Divine nature and to instil into His worshippers a conviction of the Divine separateness from everything unclean and polluting.

The book is most appropriately divided as follows :

(a) Numbers 11:1 to Numbers 10:10, dealing exclusively with legislation enacted at Sinai.

(b) Numbers 10:11 to Numbers 20:13, embracing occurrences and legislation falling between the departure from Sinai and the final advance towards Canaan.

(c) Numbers 20:14 to Numbers 36:13, relating events connected with the occupation of eastern Canaan.

Literature.—Commentaries: (a) Espin (Sp.), McNeile (CB), Kennedy (Cent.B); (b) Gray (ICC), Paterson (SBOT Heb.); (c) Dillmann (KEH), Holzinger (KHC), Baentsch (HK); (d) Watson (Ex.B). Other Literature: Articles in HDB and EBi.; Addis, Documents of the Hexateuch; Bacon, Triple Tradition of the Exodus; Carpenter and Harford-Battersby, Hexateuch; Colenso. Pentateuch and Joshua critically examined; W. R. Smith, Religion of the Semites2; Frazer, Golden Bough; Tylor, Primitive Culture; Stanley, Sinai and Palestine; G. A. Smith, Historical Geography of the Holy Land,

01 Chapter 1 

Verses 1-46
Numbers 1:1-46 (from P, which is used uninterruptedly as far as Numbers 10:28). The Numbering of the Secular Tribes.—The date of this census is about eleven months after the arrival at Mt. Sinai (Exodus 19:1), and exactly a month after the erection of the Tabernacle (Exodus 40:17). The numbering, which was to proceed by families (i.e. by clans) and by father's houses (i.e. by families), was to embrace all men over twenty (who might be thought capable of bearing arms). In the undertaking, Moses and Aaron were to be assisted by a representative of each of the tribes. Since the method by which a large proportion of the names affixed to these representatives are formed is characteristic of a late date, the list is probably unhistorical. The total number, which is given as 603,550 (in round numbers 600,000, Numbers 11:21, Exodus 12:37*). implies a population of both sexes and all ages of more than 2,000,000 (assuming that those capable of bearing arms formed one-fourth of the whole, cf. Cæsar, Bell. Gall. i. 29). This, according to the data given elsewhere, represents the increase, in the third generation, of the twelve sons of Jacob who settled in Egypt (see Exodus 6:16-22, Numbers 16:1 (Levi), Exodus 6:14, Numbers 26:5-9 (Reuben)), and is beyond all belief. It is, of course, possible and even probable that the numbers of the Hebrew immigrants into Egypt were in excess of what is recorded; but the numbers of those that accompanied Moses into the wilderness at the Exodus cannot possibly have amounted to the sum here mentioned. A body of 2,000,000 persons is far beyond the capacity of the Sinaitic peninsula to support, for the country is largely desert (as described in Numbers 20:14 f., Deuteronomy 8:15, Jeremiah 2:6), broken only by occasional spots of verdure, where the soil is irrigated by springs; and its present population is calculated to be only 4000 or 6000. The incredibility of the figures in Nu. is increased by the fact that the Israelites are not regarded as dispersing over the country to seek pasture for their flocks, but as marching in a compact body, close enough together for their movements to be directed by signals conveyed by two trumpets (Numbers 10:1-10). A camp comprising 2,000,000 persons would cover several square miles; and it has been reckoned that the same number on the march, if arranged 50 abreast, with a yard between each rank, would constitute a column 22 miles long. Elsewhere, the people are regarded as few in number (Deuteronomy 7:22), as too weak to subdue all the Canaanites (Judges 1:19; Judges 1:27-35), and as not numerous enough to occupy Canaan, even if vacant (Exodus 23:28 f.); whilst the fighting men that could be furnished at a much later period by half the tribes are estimated at only 40,000 (Judges 5:8). The total of 603,550 here given must be fictitious. It has been suggested that the figure 603 has been got from the sum of the numerals denoted by the Hebrew for the children of Israel, the 550 being arbitrary. The numbers assigned to the separate tribes seem to have been reached by dividing the total by 12, and then adding to, or deducting from, the quotient various figures at discretion. It is significant that of the 12 tribes six are above and six below 50,000.

2. names: i.e. individuals; cf. Acts 1:15, Revelation 3:4.

Numbers 1:16. thousands: the term was used to denote tribal divisions of varying size; here it is equivalent to "clans" or "families" (Numbers 1:4).

Numbers 1:44. Read, "and the princes of Israel were twelve men, each one for a tribe, every one head of his father's house."

Numbers 1:47-54. The Functions of the Tribe of Levi.—The omission of the Levites from the census was due to the circumstance that the Levites were a consecrated body, whose duty it was to surround the Tabernacle and so safeguard the secular tribes from incurring danger by coming in contact with so holy an object.

Numbers 1:48. For Yahweh spake: in the Heb., "And Yahweh spake." The direction not to number the Levites (Numbers 1:48-54) should logically precede the actual numbering of the other tribes (Numbers 1:17-46).

Numbers 1:50. the tabernacle of the testimony: Exodus 38:21; cf. Exodus 25:9 mg., Numbers 1:16.

Numbers 1:51. stranger: i.e. any (including Israelites) who did not belong to the tribe of Levi; cf. Numbers 3:10.

Numbers 1:52. by his own standard: better, "by his own company" (see Numbers 2:2*).

Numbers 1:53. wrath: cf. Numbers 16:46, Numbers 18:5, Joshua 22:20.

02 Chapter 2 
Verses 1-34
Numbers 2:1-34. The Position of the Tribes in the Camp and on the March.—The encampment, when stationary, was arranged as a quadrilateral, containing within it the Tabernacle, surrounded by the consecrated tribe of Levi, and having each of its four sides constituted by the camps of three tribes. On the E. (or front) were Judah, Issachar, and Zebulun (descended from Leah, Genesis 29:35; Genesis 30:18-20); on the S. were Reuben. Simeon (also descended from Leah, Genesis 29:32 f.), and Gad (descended from Zilpah, Genesis 30:10 f.); on the W. were Ephraim, Manasseh, and Benjamin (descendants of Rachel, Genesis 30:24; Genesis 35:16-18; Genesis 41:51 f.); on the N. were Dan, Asher, and Naphtali (descended from either Zilpah or Bilhah, Genesis 30:5 f., Genesis 30:12 f., Genesis 30:7 f.). The four groups of tribes were reckoned as the camps of Judah, Reuben, Ephraim, and Dan respectively. When the encampment was in motion, Judah's camp went first, followed by Reuben's; then came the Levites with the Tabernacle; behind it followed Ephraim's camp; whilst Dan's camp closed the rear. A somewhat different arrangement is described in ch. 10.

Numbers 2:2. standard: better, "company" or "division" (LXX, τάγμα), a meaning more appropriate in Numbers 2:3 and suitable in Numbers 2:17 f., Numbers 2:25; Numbers 2:31; Numbers 2:34.—ensigns: the use of a pennon or other device attached to a spear is said to be still a custom of the Arabs, to mark the site of a camp.

03 Chapter 3 
Verses 1-4
Exodus 3:1-4. Aaron's Sons.—These constituted a priestly order (Numbers 3:10). The description of these (who during their father's lifetime were only ordinary priests) as anointed (Numbers 3:3) agrees with Exodus 40:15 but not with the earlier ch. 29, where only Aaron (Numbers 3:7) and his descendants who should succeed him (Numbers 3:29) in the high priesthood, are directed to be anointed. As the earliest unguents were animal fats, and many animals were sacred, the practice of anointing was doubtless originally designed to impart to a priest or other important personage the virtues of the sacred animal from which the unguent was derived.

Numbers 3:1. The mention of Moses here is an error.

Numbers 3:3. whom he consecrated: lit., "whose hand he filled" (Exodus 29:9*, Leviticus 8:33*, 1 Chronicles 29:5*), the object placed in the hand being perhaps the offering which the priests were to present (cf. 2 Chronicles 13:9, Exodus 29:24). The phrase eventually lost its primary sense and could be used of consecrating an altar (Ezekiel 43:26).

Numbers 3:4. died: see Leviticus 10:1-7.

Verses 5-10
Numbers 3:5-10. The Relations of the Levites to the Priests.—The Levites (i.e. the non-Aaronite descendants of Levi), who are here regarded as "given" (Numbers 3:9) by Israel to the priests to be their servants, are to have no share in the priesthood itself, which is limited to the descendants of Aaron (Numbers 3:10; Numbers 18:7). This limitation seems to have been of late origin. In early times there was no restriction to a particular family or tribe, for, according to Exodus 24:5, sacrifice was offered by "young men of the children of Israel" (without any mention of their belonging to a special priestly tribe); and in the time of David, his sons (of the tribe of Judah) and Ira (probably a Manassite) were priests (2 Samuel 8:18*, 2 Samuel 20:26*). But after the promulgation of Dt. the priesthood was limited to the tribe of Levi; and after the time of Ezekiel (see Ezekiel 44:10-16*) it was confined to the sons of Zadok, a descendant of Aaron (1 Chronicles 6:3-8).

Numbers 3:10. priesthood: LXX adds, "and everything about the altar and within the veil" (cf. Numbers 18:7).—stranger: i.e. everyone (including Levites, contrast Numbers 15:1) who is not a descendant of Aaron.

Verses 11-13
Numbers 3:11-13. The Relation of the Levites to the People.—The Levites are here considered as dedicated to Yahweh in lieu of the first-born of Israel to whom He had a claim, and for whom no redemption money had been paid in the past (in the future every first-born child is to be redeemed by the payment of 5 shekels (Numbers 18:16)). Yahweh's claim is here based on the sparing of the Hebrew children at the Exodus (Exodus 13:11-15); but elsewhere all first-born creatures are regarded as Yahweh's (Exodus 22:29 f; Exodus 34:19 f.); Perhaps originally supernatural qualities were associated with the firstborn (in whom, if a family were thought to be descended from a Divine ancestor, the Divine strain might seem to be strongest, cf. Genesis 49:3*), so that such were held to be more than ordinarily sacred; and if a sacrifice were required, the holiest victim would appear the most appropriate (cf. Genesis 22:2, 2 Kings 3:27, Ezekiel 20:26, Micah 6:7).

Verses 14-39
Numbers 3:14-39. The Numbers of the Levites, their Position and Duties.—The census here described included all Levites above one month, whose numbers amounted to 22,000. Their three divisions, when the camp was stationary, formed a cordon round the Tabernacle. The Gershonites on the W. had the care of the external hangings, the Kohathites on the S. that of the contents, the Merarites on the N. that of the framework. On the E., the position of most honour, Moses, Aaron, and the priests had their station.

Numbers 3:25. the tabernacle: i.e. the linen curtains of Exodus 26:1*.—the tent: i.e. the goats'-hair curtains of Exodus 26:7.—the covering: i.e. the rams' skins of Exodus 26:14*.

Numbers 3:26. the altar: i.e. of burnt-offering.

Numbers 3:28. Read "eight thousand three hundred."

Numbers 3:31. the table: i.e. of shewbread.—the altars: i.e. of burnt-offering and of incense. The latter, which is ignored in Numbers 3:26, was probably of late origin: incense was at first burnt in censers (Numbers 16:6 f.).—the screen: i.e. the veil (Numbers 3:45) between the Holy of Holies and the Holy Place. The laver (Exodus 30:18*) is overlooked in this enumeration.

Verses 40-43
Numbers 3:40-43. The Numbers of the First-born Males in Israel above one Month.—The figure (22,273) is out of proportion to the total population given in 146; for if it is doubled (for an equal number of females), the result is only 44,546, so that for every first-born person there were approximately 44 who were not first-born, which implies that the average family numbered 45. It has been sought to evade this conclusion by assuming that account is taken of only those first-born who were not themselves heads of families; but there is no hint of this restriction in the text.

Numbers 3:41. and the earth, etc. Since the firstlings of clean cattle could not be redeemed (Numbers 18:15; Numbers 18:17), read, "and the cattle of the Levites instead of the cattle of all the first-born among the children of Israel."

Verses 44-51
Numbers 3:44-51. The Redemption by Money of the Residue of the First-born.—Cf. Numbers 3:12 f. Since the first-born of Israel (22,273) exceed the Levites (22,000, see Numbers 3:39), those in excess are to be redeemed at 5 silver shekels (about 13s. 9d.) a head.

Numbers 3:47. Read, "after the sacred shekel." This was the ancient Hebrew or Phœnician weight (224 grains), as contrasted with the later Perso-Babylonian weight, which was lighter (173 ·3 grains): cf. Exodus 30:13*, p. 116.

04 Chapter 4 
Verses 1-45
Numbers 4:1-45. A Census of the Levites Qualified to Serve about the Tabernacle, and the Apportionment of their Duties.—This census includes all males between 30 and 50 (cf. 1 Chronicles 23:3). In Numbers 8:23-26 the limits of age are 25 and 50 (and the LXX substitutes 25 for 30 in this passage also); in 1 Chronicles 23:24-27, 2 Chronicles 31:17, Ezra 3:8 the inferior limit is 20, and no superior limit is specified. The variation no doubt corresponds to changes which prevailed at different periods. The task of packing the contents of the Tabernacle for transport was undertaken by the priests alone; but the actual work of transport was the duty of the Kohathites (kinsmen of Aaron and his sons), who carried the Ark and other things on their shoulders (Numbers 7:9). The external hangings and the woodwork of the Tabernacle were conveyed in wagons by the Gershonites and Merarites respectively (Numbers 7:7 f).

Numbers 4:6. sealskin: or "dugong-skin." The staves mentioned in this verse, and in Numbers 4:8; Numbers 4:11; Numbers 4:14, were probably passed under the cords that fastened the wrappings in which the Ark, the table, and the two altars (see on Numbers 3:31) were packed.

Numbers 4:15. the sanctuary: better, as mg., "the holy things" (and so in Numbers 4:16; Numbers 4:20).

Numbers 4:20. die: cf. the incident in 1 Samuel 6:19.

Numbers 4:27. in charge: better (LXX), "by name."

Numbers 4:46-49. The Number of the Levites between the Ages of 30 and 50.—This, which amounts to 8580, bears to the number of Levites over one month a higher proportion (39 percent.) than is probable, the actual ratio of persons between the ages stated to the whole population being (it is said) in Europe 25 percent., and in the United States even less.

Numbers 4:49. Read, "According to the commandment of Yahweh by the hand of Moses they were appointed, every one according to his service, and according to his burden, as Yahweh commanded Moses."

05 Chapter 5 

Verses 1-4
Numbers 5:1-4. The Seclusion of Persons Rendered Unclean through Leprosy, Issues, or Contact with the Dead.—Such seclusion was the result of a primitive belief that persons in the conditions specified were the seat of, or had been exposed to, some supernatural influence which they might extend to any who approached them. Rules relating to the leprous and to sufferers from issues are found in Leviticus 13-15*. For historical instances of the seclusion of lepers, see Numbers 12:10-15, 2 Kings 7:3; 2 Kings 15:5.

Numbers 5:2. the dead: literally, "a soul" or "ghost." A dead body was thought to be dangerous because the disembodied spirit hovered round it, and such a spirit was potent for harm.

Verses 5-10
Numbers 5:5-10. The Restitution of Misappropriated Property.—This regulation supplements the law contained in Leviticus 6:1-7, which, dealing with the restitution of property wrongfully appropriated, omits to explain how it is to be disposed of, if the owner has died without leaving any kinsman to whom restitution may be made. The present enactment enjoins that the property in such a case shall pass to the priest as Yahweh's representative.

Numbers 5:9. heave offering: better, "contribution," the word meaning in strictness anything "heaved" (or "lifted") from a larger aggregate.

Verses 11-31
Numbers 5:11-31. An Ordeal in Cases of Jealousy.—A married woman suspected of unfaithfulness is, in the absence of evidence, to be subjected to an ordeal by being made to drink holy water with which dust from the floor of the Tabernacle has been mingled, and in which a writing inscribed with a curse has been steeped. In the event of her innocence the potion proves harmless, and she becomes fruitful; in the event of her guilt, it injures her (probably by producing abortion). Ordeals similar to the one here enjoined were not uncommon in antiquity Pausanias, for instance, mentions that at a sanctuary of Earth ( γῆ), in Arcadia, the chastity of the priestesses was tested by their being made to drink bull's blood, which brought down instant retribution upon the unchaste. In the Hebrew ordeal the potion which the suspected woman was compelled to drink had a threefold potency. In the first place, the water (described as holy, Numbers 5:17) was doubtless originally taken from a sacred spring and could not be drunk by a guilty person with impunity. (Similarly at Tyana the water of the Asbamæan lake, if drunk by a person guilty of perjury, caused disease, though it was innocuous to the innocent). Secondly, the discriminating property of the water was intensified by admixture with the dust of the sacred Tabernacle (which no lay person might ordinarily approach). And thirdly, the water was impregnated with the written words of a curse, a curse in itself being an active agent (cf. Numbers 22:6, Mark 11:21), fulfilling itself mechanically upon the wrong-doer (cf. Genesis 9:24*, Zechariah 6:1-4). But though among the Hebrews the ritual observed was thus of a very primitive character, the ideas that originally lay behind it had come to be replaced by others of a more spiritual nature; for the punishment that followed in the case of the guilty woman was regarded as proceeding from Yahweh (Numbers 5:21), to whom the oath was an appeal (cf. Exodus 22:11, 1 Kings 8:31 f.). Ordeals by water and fire were common in the Middle Ages.

Numbers 5:13. and be kept close, etc.: better, "and she be undetected, though she be defiled."

Numbers 5:15. the tenth part of an ephah: about 7 pints.—no oil . . . nor frankincense: the exclusion of these has been explained as due to the sad character of the occasion.

Numbers 5:16. before the Lord: i.e. before the altar of Yahweh.

Numbers 5:17. holy water: the LXX has "holy living (i.e. running) water." Among the Semites as well as among other races sanctity was ascribed to all running water, which, as giving fertility to the soil and sustaining animal life, would naturally appear as the embodiment of Divine energy. It is said that in Palestine to this day all springs are viewed as the seats of spirits (W. R. Smith, RS2, p. 169), and some rivers bore in antiquity the names of deities (e.g. the Adonis and the Belus (i.e. Baal)).

Numbers 5:18. let . . . loose: a token of sorrow or distress of mind, cf. Leviticus 10:6; Leviticus 13:45; Leviticus 21:10.—water of bitterness: i.e. water productive of bitterness (or mischief).

Numbers 5:21. make thee a curse: i.e. make thy fate such that it will be the worst that anyone can wish to imprecate on another; cf. Jeremiah 29:22, Isaiah 60:15, Zechariah 8:13, Psalms 102:8.

Numbers 5:22. Amen: literally, "assured," an expression of assent (cf. Deuteronomy 27:15 f., Nehemiah 5:13), LXX γένοιτο.
Numbers 5:23. a book: any material on which writing could be inscribed.—wave: Exodus 29:24, Leviticus 7:30*.

Numbers 5:26. make . . . drink the water: this, following the same command in Numbers 5:24, does not mean that the priest gives the woman a second draught; it merely repeats the earlier direction. The occurrence of this and other repetitions (cf. Numbers 5:16 with Numbers 5:18-19 with Numbers 5:21, and the duplicates in Numbers 5:18) has suggested that the law here is a compilation from more than one account.

06 Chapter 6 

Verses 1-12
Numbers 6:1-12. Regulations for Nazirites.—A Nazirite was one, whether man or woman (2), who undertook either for life or for a shorter time a vow to observe certain rules, involving various abstinences. An instance of a lifelong vow is afforded by Samson (Judges 13:7): examples of temporary vows occur only outside the OT (1 Maccabees 3:49, cf. perhaps Acts 18:18; Acts 21:23 f.), though it is to the latter kind alone that the regulations here prescribed relate. The three requirements insisted on are (1) abstinence from all intoxicants and all products of the vine (cf. Amos 2:11 f.); (2) abstinence from cutting the hair; (3) precautions against incurring defilement through contact with the dead. Of these certainly the second (Judges 13:5). and probably the first (Judges 13:7; Judges 13:14), were observed by a lifelong Nazirite like Samson, but the third must have been impossible to such (Judges 14:19; Judges 15:8; Judges 15:15). As the Nazirite was consecrated "unto Yahweh" (Numbers 6:2; Numbers 6:5; Numbers 6:8), it seems likely that the first of the specified requirements had its origin in certain religious associations attaching to intoxicants. Intoxication, like other abnormal conditions (such as madness, 1 Samuel 16:14), was doubtless at an early time ascribed to the entrance into the person affected of some Divine power (cf. amongst the Greeks the connexion of Dionysus with the vine). To the Israelites, originally a pastoral people, the vine and its products were unfamiliar until Canaan was reached; and since the Canaanites ascribed the gift of wine to the Baalim (cf Hosea 2:5; Hosea 2:8), the use of it might be regarded by strict adherents of Yahweh as a secession from the cult of the God of Israel to that of another god (p. 85, cf. the attitude towards the vine displayed by the nomadic Rechabites, Jeremiah 35:6-10*). The second requirement, that the man should not be shorn, goes back to the belief that the hair (inasmuch as it grows more quickly than any other part of the body) was in a special degree the seat of Divine energy (cf. Judges 16:17); so that if a man cut his hair, the Divine virtue in him would be impaired. The third regulation, that the Nazirite should not come near a dead body, was only a special application of a principle which extended to ordinary persons. Contact with the dead always involved defilement (Numbers 5:2*); but in the case of one who was consecrated it was particularly to be avoided, and if incurred, it entailed the renewal of the whole period of the vow. To the prohibitions here named parallels are forthcoming from elsewhere: for instance, the Roman flamen dialis might not walk under a vine, touch a dead body, or enter a place where one was burned. Examples have also been adduced from the early Saxons and from modern savages, of men vowing to keep their hair unshorn until they should fulfil some desired act of vengeance, the primitive idea involved in such vows being that during periods of stress the Divine powers on which men's strength depends are manifestly estranged, so that it becomes desirable to propitiate them by cherishing what is a special seat of the virtue they impart (RS2, 323-335, 481-485).

2. Nazirite: the word means "one separated" unto God (cf. Judges 13:5).

Numbers 6:4. kernels . . . husk: better, "pips . . . skins," but the real meaning is uncertain.

Numbers 6:10. turtle doves: these were the least costly of animal sacrifices (Leviticus 5:7; Leviticus 12:8).

Numbers 6:12. for a guilt offering: the guilt was incurred through the discharge of the vow being delayed in consequence of the accidental defilement.

Verses 13-21
Numbers 6:13-21. The Offerings Required at the Termination of the Nazirite Vow.—The most distinctive feature of the concluding ritual was the shaving of the hair (cf. Acts 18:18) and the burning of it in the fire on the altar. This was probably at first of the nature of an offering, the primitive idea being that, as the hair was the seat of vitality ana energy, to present it to the Deity was to present to Him the best of one's self. Offerings of hair have been common in many religions, and were made on various occasions, particularly by girls just before marriage, and by mourners for the dead (see Pausanias, Description of Greece, i. 43, ii. 32; Æsch., Cho. 6; Hom. Il. xxiii. 141). Of the sacrifice offered by the Nazirite a larger share than ordinary fell to the priest; for of the ram of the peace offering, in addition to the usual perquisites (Leviticus 7:34), he received also the shoulder.

Numbers 6:13. shall be brought: this is inappropriate, and the text is probably in some disorder.

Numbers 6:15. their meal offering and their drink offerings: see Numbers 15:4 f.

Numbers 6:20. heave thigh: better, "thigh of the contribution."

Numbers 6:21. beside that which he is able to get: i.e. besides that which his means shall allow. The sacrifices explicitly prescribed are the minimum, but they are not to exclude others, if the offerer can afford them.

Verses 22-27
Numbers 6:22-27. The Priestly Blessing.—This blessing, though incorporated in P, has probably been derived from some earlier source (perhaps a psalm, cf. Psalms 4:6; Psalms 29:11; Psalms 31:16; Psalms 67:1; Psalms 67:6 f., Psalms 80:3; Psalms 80:7; Psalms 80:19; Psalms 119:135, etc.). At the Temple the blessing is said to have been used every morning, the sacred name being pronounced in its real form, YAHWEH (instead of in the disguised form JEHOVAH, which has the vowels of the title Adonai, see Exodus 3:14*).

Numbers 6:27. put my name, etc.—An idea prevalent among primitive races was that between the name and the person there was a mysterious link (the name in a sense was the personality), so that to pronounce the Divine name was to set in motion the Divine activity: cf. Genesis 32:27* Matthew 7:22, Mark 9:38, Acts 3:6.
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Verses 1-9
Numbers 7:1-9. Offerings of Wagons and Oxen for the Transport of the Tabernacle.—The offerings here mentioned are represented as having been made immediately after the erection of the Tabernacle (1), so that the date implied is a month earlier than that of ch. 1, though the census there described is here presupposed (2). The wagons were to be used only for the conveyance of the hangings and woodwork of the Tabernacle. The Ark, as being more sacred, could only be borne by the Kohathites upon their shoulders. The idea that this, with the other contents of the Tabernacle, was too holy to be transported in wagons, and might be carried only on the shoulders of consecrated Levites, seems to have really been a post-Mosaic development. Even in David's time the Ark was conveyed in a cart (2 Samuel 6:3); but the death that befell Uzzah (2 Samuel 6:6 f.) tended to augment feelings of awe in respect of it, which led to other arrangements (cf. 2 Samuel 6:13; 2 Samuel 15:24).

Verses 10-89
Numbers 7:10-89. Offerings of Vessels, Animals, and other Materials for Use in Sacrifice.—The weights of each charger, bowl, and spoon (or cup) presented by the several princes were about 60, 33, and 4¾ oz. respectively.

Numbers 7:10. for the dedication: better (mg.), "the dedication gift"; and so in Numbers 7:11; Numbers 7:84; Numbers 7:88.

Numbers 7:89. This verse is incomplete at both its beginning and its close; for the words "with him" must refer to Yahweh, who is not mentioned in the preceding context, whilst the statement "he spake unto him" is not followed (as might be expected) by any speech.
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Verses 1-4
Numbers 8:1-4. Directions Relating to the Candlestick.—An account of the candlestick (really a "lampstand") is contained in Exodus 25:31-40*.

Numbers 8:2. lightest: render as in mg. (and so in Numbers 8:3).—give light . . . candlestick: i.e. illuminate the opposite (N.) wall of the Holy Place, the candlestick being on the S. side.—flowers: flower-like ornaments.

Verses 5-22
Numbers 8:5-22. The Purification of the Levites.—This differed from that of the priests (Exodus 29, Leviticus 8), for the Levites (a) were only sprinkled with water instead of being washed altogether and anointed with oil; (b) merely washed their ordinary garments instead of being clad in special garments. The shaving of all their hair was in pursuance of the belief mentioned on p. 216: if ceremonial impurity infected the person at all, it would exist in a concentrated form in the hair. The ceremonies described in Numbers 8:10-13 could obviously be only performed symbolically: cf. Exodus 29:24.

Numbers 8:13. thou: here and in Numbers 8:15 it is Moses, whereas in Numbers 8:11; Numbers 8:21 it is Aaron who "waves" the Levites.

Numbers 8:16. even the first-born of all: read, ‘even all the first-born among"; cf. Numbers 8:18.

Numbers 8:19. make atonement: better, "afford a covering (or screen)." The Hebrew here cannot mean to expiate sin, but has in view the prevention of it, inasmuch as sin would be involved in the profanation of the Tabernacle by the approach of unhallowed laymen.

Verses 23-26
Numbers 8:23-26. The Age-Limit for the Levites' Service.—The limits here given (25 and 50) differ from those fixed in ch. 4 (where they are 30 and 50).

Numbers 8:24. This is that which belongeth unto: read (Vulg.), "This is the law of."
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Verses 1-14
Numbers 9:1-14. Regulations for a Supplementary Passover.—The institution of such, on the fourteenth day of the second (instead of the first) month, was required to meet the needs of those who were prevented by some adequate cause from participating in the ceremony at the proper time (cf. 2 Chronicles 30:2 f.). The occasion when the law here described was enacted was the second anniversary of the Passover, so that the date of this chapter precedes that of ch. 1. As the people at this time were dwelling in tents (not in houses), it must be supposed that the command respecting the smearing of the lintel and side-posts of the door with blood (Exodus 12:7; Exodus 12:22) was modified.

Numbers 9:2. Moreover: omit (with Vulg.).

Numbers 9:5. at even: Exodus 12:6*.

Numbers 9:6. cf. Deuteronomy 5:2*.—and before Aaron: omit; note him (i.e. Moses) in Numbers 9:7.

Numbers 9:14. stranger: i.e. a settler who had become a member of the Israelite community (LXX has "proselyte"), not a mere temporary sojourner (who was forbidden to eat the Passover, Exodus 12:45*).

Verses 15-23
Numbers 9:15-23. The Movement of the Camp Determined by the Fiery Cloud.—Since according to P the Tabernacle was in the centre of the camp when it was stationary, and in the midst of the column when it was on the march (Numbers 2:17, Numbers 10:21), the setting or rising of the cloud above it only gave the signal for encamping or for breaking up the camp: the direction of the march was conveyed from Yahweh through Moses (Numbers 10:13). The view of the writer of Numbers 10:33-36* is quite different. The conception of the cloud as fiery (Numbers 9:15) maintains the idea of fire as the symbol of Yahweh's presence, which occurs in Genesis 15:17, Exodus 3:2-4. Fire was also associated with the presence of heathen deities: for instance, it was believed to play around a temple of Aphrodite at Aphaca, and around a sacred olive-troe near Tyre (Exodus 13:21 f.*).

Numbers 9:16. covered it: add (with LXX) "by day."

Numbers 9:22. a year: literally, "days," i.e. an indefinite period.
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Verses 1-10
Numbers 10:1-10. The Silver Trumpets.—These were straight in shape and about Leviticus 18 or Leviticus 20 in. long (Ezra 3:10*). The various signals given by them were distinguished partly by the number of the blasts, partly by their character, some being "alarms" (martial notes, Numbers 10:9), others not. Instances of their use occur in Numbers 31:6, 1 Chronicles 13:8; 1 Chronicles 15:24, 2 Chronicles 13:12 f., Ezekiel 3:10, 1 Maccabees 4:40; 1 Maccabees 5:33.

Numbers 10:6. The LXX adds that when a third and a fourth alarm were blown, the camps on the W. and the N. were to move.

Verses 11-28
Numbers 10:11-28. The Departure from Sinai.—The stay at Sinai lasted about 11 months (cf. Numbers 10:11 with Exodus 19:1), and the people now moved to the wilderness of Paran (the modern El Tih), N. of Sinai. The order of the march here differs in some respects from that described in ch. 2; for there it is assumed that all the Levites kept together (Numbers 2:17), whereas here the Gershonites and Merarites, with the hangings and frame of the Tabernacle, are to follow the division of Judah, Issachar, and Zebulun, whilst the Kohathites, with the Ark and the furniture of the Tabernacle, are to follow the division of Reuben, Simeon, and Gad. The arrangement was intended to secure that the Tabernacle should be set up before the arrival of its contents.

Numbers 10:21. sanctuary: better, "holy things" (cf. Numbers 4:15, mg.).

Verses 29-32
Numbers 10:29-32. Moses' Request to his Father-in-law.—This section and the next (derived from JE) are parallel to, and not the sequel of, Numbers 10:11-28; for whereas in Numbers 10:12 the Israelites have reached Paran, in Numbers 10:33 they are only starting from Sinai. Moses' father-in-law, called here (J) and in Judges 4:11 (mg.) Hobab, is named in Exodus 3:1; Exodus 4:18 (E) Jethro, and in Exodus 2:18* Reuel (where, however, the name should probably be omitted). It is implied that Hobab, by accompanying Israel going north, Would be separated from the rest of the Midianites who roamed over the desert E. of Canaan (Judges 6:3, cf. Genesis 25:1-6); and this favours the view that Sinai was not in the S. of the peninsula; otherwise his route and Israel's would have coincided for some distance. From Judges 1:16 it may be inferred that Moses' father-in-law (see mg.) accompanied the Israelites into Canaan, though this is denied in Exodus 18:27.

Verses 33-36
Numbers 10:33-36 (JE). The Movements of the Ark.—Here the Ark is not regarded as carried in the middle of the column (as in Numbers 10:21), but as preceding it (cf. Psalms 68:7). The address to it assumes that it was the seat or symbol of Yahweh, and the particular expressions used are more appropriate to a time after the settlement in Canaan, when the Ark accompanied the Israelite armies to war (1 Samuel 4:3, 2 Samuel 11:11), than to the period spent in the wilderness.

Numbers 10:33. After "before them," omit "three days' journey" (as an accidental repetition).
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Verses 1-3
Numbers 11:1-3. (JE). The Chastisement of the People at Taberah.—The occasion was discontent at some hardship, the nature of which is not explained. The agency by which the discontent was punished was probably lightning (cf. Exodus 9:23, Job 1:16, 2 Kings 1:10). The place is unknown.

Numbers 11:1. Render, "And the people were as mourners at misfortune."

Numbers 11:3. Taberah: i.e. "Burning," from the Heb. root ba'ar, "to burn."

Verses 4-35
Numbers 11:4-35 (JE). The People's Lust for Flesh and Moses' Complaint of his Excessive Burden.—This section is a combination of two narratives (from J and E), relating (1) a demand of the people for flesh (instead of manna), which was satisfied by a flight of quails; (2) a complaint of Moses that the responsibility of leadership was too great for him, which was met by the appointment of 70 elders to assist him. But the separation of the two stories cannot be effected with perfect confidence, and some verses may originally have stood in a different context.

Numbers 11:4-10. The Discontent with the Manna, and the Desire for Flesh.—The complaint about the lack of flesh is inconsistent with the possession by Israel of the flocks and herds implied in Numbers 32:1, Exodus 12:32; Exodus 12:38; Exodus 17:3. The use of fish, onions, and leeks as food in Egypt is mentioned by Herodotus (ii. 92, 125). The description of the manna (Numbers 11:7-9) is probably based on that of a natural product, the yellowish, sweet-tasting gum that exudes from a variety of tamarisk. This natural manna, however, flows only in small quantities, quite inadequate to serve as food for a multitude of people, so that tradition has magnified both its amount and its sustaining qualities. The account given in Exodus 16:14-36* presents even more marvellous details than the present passage; cf. also Nehemiah 9:15, Psalms 78:24; Psalms 105:40.

Numbers 11:4. the mixed multitude.—Of the various foreigners (Egyptians and Arabs) with whom the Israelites had become associated in Egypt, some had accompanied them on their departure thence: cf. Exodus 12:38.

Numbers 11:6. our soul: i.e. our appetite.

Numbers 11:7. bdellium: a resinous substance of a yellow colour (Genesis 2:11).

Numbers 11:8. beat it in mortars: This was one of the earliest modes of preparing corn, before the more satisfactory method of grinding it between two stones was devised. Both the mortar and the pestle were of wood (cf. Hesiod, Works and Days, 423). Robinson Crusoe on his island had to have recourse to this shift.—fresh oil: the word is of uncertain meaning; Vulg. panis oleatus.

Numbers 11:11 f. Moses' Remonstrance to Yahweh that his Burden Exeeeds his Capacity.—This complaint has no obvious connexion with the subject of the people's murmurs, but relates to the responsibility of leading Israel into Canaan (cf. Exodus 33:12 f.); and clearly requires for its proper sequel not the satisfaction of the demand for flesh, but the relief afforded to Moses himself by the appointment of a body of colleagues. There is thus introduced here quite a distinct story from the foregoing.

Numbers 11:13. This verse is a continuation of Numbers 11:4-10, though some words (like "Moses said unto Yahweh") have been lost between them.

Numbers 11:14-17. A resumption of Moses' expostulation in Numbers 11:11 f., and a promise from Yahweh to relieve his burden by giving him 70 colleagues to share it. The spirit resting upon Moses is regarded as a quasi-physical fluid, capable of being divided and imparted to others.

Numbers 11:14. kill me: cf. Elijah's despondency (1 Kings 19:4).

Numbers 11:18-24 a. A return is made to the people's demand for flesh (Numbers 11:4-10, Numbers 11:13), which Yahweh promises to gratify, even to satiety.

Numbers 11:18. sanctify yourselves: i.e. practise the abstinence and perform the lustrations necessary before witnessing a manifestation of Divine power (cf. Exodus 19:10 f., Joshua 3:5).

Numbers 11:20. come out, etc.: presumably by vomiting.

Numbers 11:24 b - Numbers 11:30. This section continues Numbers 11:14-17. Yahweh performs the promise which is there expressed, and the influence of the spirit, hitherto confined to Moses, affects with prophetic frenzy (cf. 1 Samuel 10:10; 1 Samuel 19:20 f.) not only the 70 elders gathered at the Tabernacle, but two others not included amongst them, an incident which renders Moses' servant Joshua jealous for his master's sake, but elicits a noble reply from Moses himself (cf. Acts 10:34-48).

Numbers 11:25. the cloud: the conception is probably derived from the early association of Yahweh with the sky, where the storm-cloud formed His chariot (Psalms 18:9-12).

Numbers 11:25. they did so no more: i.e. the prophetic frenzy was only of temporary duration.

Numbers 11:26. written: i.e. registered as elders (Nehemiah 12:22).

Numbers 11:28. one men: better (mg.), "from his youth."

Numbers 11:31-35. Here there is again a return to the people's demand for flesh (Numbers 11:18-24 a), which is satisfied by immense flights of quails. Quails migrate in great numbers from Africa to Europe in the spring, and return in the autumn, and are captured for the market. As they occur in the Sinaitic peninsula, it is thus probable enough that at certain times they afforded food for the Israelites in the wilderness; and the incident is regarded even by the writer (who explains that the wind was the immediate agency employed) as an example of special providence rather than as a miracle. Another mention of the relief of the people's needs by flights of quails is found in Exodus 16:13; and references to such incidents occur in Psalms 78:26-31; Psalms 106:13-15.

Numbers 11:31. the sea: the gulf of Akabah.—two cubits, etc. The quails flew at the height of a yard above the ground, and were probably netted.

Numbers 11:32. ten homers: about 110 bushels.—spread them: i.e. for drying in the sun, with a view to curing them for keeping.

Numbers 11:33. while . . . teeth: i.e. while the supply lasted.—ere it was chewed: better, "ere it (the supply) was cut off (or failed)."

Numbers 11:34. Kibroth-hattaavah: this site is unknown.

Numbers 11:35. Hazeroth: identified by some with Ain el Hadra, a place two days' journey N.E. of Sinai.
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Verses 1-16
Numbers 12:1-16 (JE). Miriam's and Aaron's Jealousy of Moses, and Yahweh's Vindication of Him.—The challenge of Moses' prerogative to be Yahweh's sole spokesman is strangely combined with a complaint respecting his marriage with a Cushite woman (perhaps another story in which Miriam, without Aaron, figured). Elsewhere Moses' wife, Zipporah, is represented as a Midianite (Exodus 2:16-21) or a Kenite (Judges 1:16; Judges 4:11): so that if Zipporah is here alluded to, this description of her as a Cushite may refer not to the African Cush (= Ethiopia) but to an Arabian Cush (perhaps the Cushan of Habakkuk 3:7). Otherwise it must be assumed that the woman here in question was a second wife. The uniqueness of Moses' position consisted in his intimacy with Yahweh, who spoke with him not as with other men through visions (Genesis 15:1) and dreams (Genesis 20:3, 1 Samuel 28:6), but plainly, face to face (cf. Exodus 33:11, Deuteronomy 34:10), and revealed to him His form. The latter statement conflicts with the tenor of some other passages, which represent the sight of God as fraught with death to men (Exodus 33:20, Judges 13:22), though see Exodus 24:11.

Numbers 12:3. meek: better "humble," the proper attitude of man to God.

Numbers 12:6. Render (LXX and Vulg.), "If there be a prophet of Yahweh among you, I will make, etc."

Numbers 12:8. even manifestly . . . speeches: it has been proposed to read, "not in a vision and not in a dream"; cf. Numbers 12:6.

Numbers 12:14. Heal . . . thee: read, "Now heal her, I beseech thee."
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Verses 1-33
Numbers 13:1-33. The Espial of Canaan.—This narrative is marked by numerous discrepancies, due to its being a fusion of two accounts drawn from JE and P. In the one (JE) the spies start probably from Kadesh (Numbers 13:26; Numbers 32:8, cf. Deuteronomy 1:19 f., Joshua 14:7), the survey is limited to the S. of Palestine (Numbers 13:22 f.), and the report of the land is favourable, but of the inhabitants alarming (Numbers 13:27-29), Caleb alone dissenting from the latter representation. In the other (P) the spies start from Paran (Numbers 13:3), the survey extends to the N. border of the Holy Land (Numbers 13:21; cf. Numbers 34:8), and the report of the country is unfavourable (Numbers 13:32), both Joshua and Caleb dissenting.

Numbers 13:1-17 a (from P). The Names of the 12 Spies.—These are styled princes, but are not identical with those named in ch. 1 Caleb, the representative of Judah, is called a Kenizzite in Numbers 32:12, Joshua 14:6; Joshua 14:14. The statement that Joshua's birth-name was Hoshea, and was changed by Moses (Numbers 13:8; Numbers 13:16), is connected with the fact that the name Joshua involves the Divine name Yahweh, which, according to P, was not known until after Moses', and presumably Joshua's, birth.

Numbers 13:17 b - Numbers 13:20 (from JE). The Commission given to the Spies.—The "South" (Heb. Negeb, p. 32) was the parched high ground which afterwards formed the S. portion of Judah (Joshua 15:21), though lying N. of the locality where the Israelites now were (Kadesh). The time of the first-ripe grapes was about the end of July.

Numbers 13:21 (from P). An Account of the Territory Explored.—This represents it as extending from the wilderness of Zin, afterwards the southern border of Israel (Numbers 34:3), to Rehob or Beth-rehob (2 Samuel 10:6; 2 Samuel 10:8), near to Laish or Dan (Judges 18:28), a city not very far from the valley between Lebanon and Hermon ("the entering in of Hamath"), which ideally defined the N. frontier of Israel (see 1 Kings 8:65, 2 Kings 14:25). The distance to Rehob is about 200 miles.

Numbers 13:22-24. (from JE). A Second Account of the Region Explored.—This implies an outward journey of about 60 miles, making it extend only to Hebron (19 miles S. of Jerusalem, p. 31) and the valley of Eshcol (some unidentified wâdy near Hebron, cf. Joshua 14:9; Joshua 14:14). The country round Hebron is still covered with vineyards. Zoan (the later Tanis, Isaiah 19:11*)is said to have been built about 1670 B.C. The separate mention of Hebron (Numbers 13:22) and of Eshcol (Numbers 13:23) points to a slight divergence between J and E.

Numbers 13:25-26 a (P). The Return of the Spies to Paran.—The addition "to Kadesh" (the modern Ain Kadis, p. 32) probably comes from JE, for by P Kadesh is placed in the wilderness of Zin (Numbers 33:36), not Paran.

Numbers 13:26 b - Numbers 13:31 (from JE). The Report of the Spies.—This, in respect of the land, was favourable and was confirmed by samples of its products (cf. Deuteronomy 1:25); but in respect of the formidable character of its population and their cities was unnerving (though contradicted by Caleb).

Numbers 13:28. the children of Anak: i.e. (long)-necked men, Anak being a proper noun signifying "neck" (cf. Deuteronomy 1:28*, Deuteronomy 2:10; Deuteronomy 9:2).

Numbers 13:29. Amalek: the Amalekites were nomads who roamed over the desert S. of Judah (cf. 1 Samuel 15:7; 1 Samuel 30:1).—the Hittite (pp. 53, 55f.): these were a non-Semitic, perhaps Mongolian, race, who as a nation dwelt outside the N. limits of the Holy Land (Car-chemish being one of their chief cities), but of whom individual settlers may have made their homes in central or southern Palestine (Genesis 23:3 f.*).—the Jebusite: the inhabitants of Jebus (or Jerusalem, Joshua 15:63*).—the Amorite: here regarded as the population of the country W. of Jordan occupying the hills (as in Deuteronomy 1:19).—the Canaanite: here (contrast Numbers 14:45) represented as the dwellers in the low-lying maritime plain (as in Deuteronomy 17, Zeph. 25f.) and in the valley of the Jordan (Deuteronomy 11:30).

Numbers 13:30. stilled: this presumes the weeping and murmuring mentioned in Numbers 14:1 f.

Numbers 13:32 a (from P). Another Report of the Spies.—This is unfavourable to the land, representing it as barren and producing insufficient to support its inhabitants (for the phraseology see Ezekiel 36:13, cf. Leviticus 26:38). The estimate probably reflects the conditions prevailing during, and after, the Babylonian exile (Haggai 1:6).

Numbers 13:32 b - Numbers 13:33 (from JE). A Continuation of the Report in Numbers 13:26 b - Numbers 13:31.—The Nephilim are described in Genesis 6:2-4* as the offspring of intercourse between angels and women (like many of the heroes of classical mythology): the LXX renders the word by "giants." In Numbers 13:33 read, "And there we saw the Nephilim (the sons of Anak are of the Nephilim): and we, etc." The words within the parenthesis form a note, which is absent from the LXX.
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Verses 1-10
Numbers 14:1-10 (P). The People's Discouragement at the Report of the Spies.—This section is also a fusion of JE and P: its composite character is suggested by the repetitions in Numbers 14:1. In Numbers 14:6 the minority report proceeds from Joshua and Caleb (not from Caleb only, as in Numbers 13:30, JE), and so is derived from P. But the protest in Numbers 14:7 f., though appearing to be made by both jointly, is really Caleb's, for like Numbers 13:30 it is directed against the argument (Numbers 13:28) that the Canaanites were too strong to be overcome.

9. are bread for us: i.e. can be consumed as easily as men consume bread (cf. Numbers 24:8, Deuteronomy 7:16, Psalms 14:4).—their defence (literally, "shadow"): i.e. their gods (cf. Isaiah 25:4; Isaiah 30:2, Psalms 91:1).

Numbers 14:10. the glory of Yahweh: i.e. the fire that symbolized the Divine presence (Numbers 9:15*, Exodus 24:17).

Verses 11-25
Numbers 14:11-25 (JE). Yahweh's Threat to Disinherit the People, and Moses' Intercession for them.—This section is derived from JE, as appears from the exemption of Caleb only (Numbers 14:24) from the sentence of exclusion from Canaan pronounced on the existing generation. Moses here shows the same self-effacement as in Exodus 32:11 f. [The plea that Yahweh should do nothing which would damage His reputation among the heathen emphasizes a motive for the Divine action which is specially prominent in Ezekiel.—A. S. P.].

Numbers 14:14. they will tell it: literally, "they will say"; but what will be said is not related, so that there is probably some corruption. The LXX preferably has, "all the inhabitants of the land have heard that," etc.

Numbers 14:22. tempted: better, "tested."—ten times: a round number, as in Genesis 31:7, Nehemiah 4:12, Job 19:3, Zechariah 8:23.

Numbers 14:25. Now . . . valley: contrast Numbers 14:45 (where the people here named occupy the mountain): the clause should probably be omitted (as in Deuteronomy 1:40).—the Red Sea: i.e. the gulf of Akabah (cf. Numbers 21:4).

Verses 26-38
Numbers 14:26-38 (P). The Condemnation of the People to Forty Years' Wanderings in the Wilderness.—This passage comes from P, being parallel to, but divergent from, 11-25, for both Joshua, and Caleb (not the latter alone, as in Numbers 14:24) are exempted from the sentence of exclusion (cf. Numbers 14:6). The subsequent history assumes that exemption was extended to Eleazar also (see Numbers 32:28, Joshua 14:1; Joshua 24:33).

Numbers 14:31. know: read (with LXX), "inherit."

Numbers 14:33. wanderers: better (with mg.), "shepherds" (living as nomads and not as occupiers of land).—forty years: a conventional figure equivalent to a generation (cf. Judges 3:11; Judges 5:31).—whoredoms: i.e. acts of mistrust (not of idolatry, as usual, Ezekiel 23:11, Hosea 2:5).

Numbers 14:37. the plague.—Paul, who alludes to the occurrence in 1 Corinthians 10:10, substitutes "the destroyer," thus attributing the infliction of the plague to an angelic agent (as is done in the case of the pestilence sent to punish David's offence in 1 Chronicles 21:12; 1 Chronicles 21:15).

Numbers 14:39-45. An Abortive Invasion of Canaan.—This comes from JE.

Numbers 14:40. the mountain: cf. Numbers 13:17.

Numbers 14:44. the ark: this was wont to accompany the army as a palladium: cf. Numbers 10:35 f.

Numbers 14:45. Hormah: afterwards reckoned in the territory of Judah or of Simeon (Joshua 15:30; Joshua 19:4).
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Verses 1-41
Numbers 15. A Number of detached Regulations (from P).

Numbers 15:1-16. The Quantities of Flour, Oil, and Wine appropriate to various Sacrifices.—The practice of adding such accompaniments to flesh-offerings preserves the primitive idea that certain sacrifices were meals of which the deity partook (cf. Judges 9:13, 1 Samuel 1:24, Bel. 3-6). The use of corn and wine in sacrifice could have come into vogue only after Israel had ceased to be a pastoral and had become an agricultural people. Wine probably replaced milk, which, though it does not occur among the offerings prescribed in the Jewish law, was offered by the Arabs, as also by the Carthaginians (a Phœnician race). Milk formed the libation at the early Latin festival, the feriae Latinae. An ephah (p. 115) measured approximately a bushel (71 pints); a hin (p. 115), 1½ gallons (12 pints).

Numbers 15:14. stranger, i.e. proselyte (LXX); and so in Numbers 15:16; Numbers 15:29.

Numbers 15:17-21. A "First Part" of a Batch of Bread to be Offered.

Numbers 15:20. dough: the LXX supports this rendering as against the mg.—heave offering—heave: better, "contribution—contribute."

Numbers 15:22-31. Offerings Required as Atonement for Sins of Ignorance.—This law differs in some respects from the corresponding one in Leviticus 4.

Numbers 15:32-36. The Form of Execution for a Sabbath-breaker.—This law is supplementary to that in Exodus 31:14. The execution of the offender by stoning at the hands of the congregation distributed the responsibility of destroying the life of a fellow kinsman.

Numbers 15:37-41. Tassels to be Attached to the Corners of Garments.—Such tassels (mg.) are here regarded as reminders of Yahweh's commandments (Numbers 15:39); but at an earlier period they were probably amulets and in origin perhaps survivals of a totemistic stage of religion. When animals were thought to be divine, the wearing of their hides would be one means of securing participation in their superhuman qualities; and it may therefore be suggested that a tasselied garment really represented a skin once worn in barbarous religious rites, the tassels at the four corners answering to the animal's four legs. Such tassels are the "borders" of Matthew 14:36; Matthew 23:5.

16 Chapter 16 

Verses 1-50
Numbers 16. The Rebellion of Korah, Dathan, and Abiram (JE and P).—The narrative fuses together accounts of distinct revolts led by different individuals and inspired by different motives. The first (from JE) had for its instigators Dathan and Abiram, who are mentioned separately in Numbers 16:12; Numbers 16:25; Numbers 16:27, Deuteronomy 11:6, and who, as Reubenites (a tribe that once possessed the primacy, Genesis 49:3), disputed the civil authority of Moses (Numbers 16:13; Numbers 16:15), appeal being made for Yahweh's decision. The ringleaders and their belongings were swallowed up by an earthquake. The inclusion with these of On is probably due to a textual error: he is not named elsewhere. The second (from an early form of P) was headed by Korah (mentioned separately in Numbers 16:5 f. Numbers 16:16; Numbers 16:19; Numbers 27:3) with 250 adherents; and was a repudiation of the religious supremacy of Moses and Aaron (representing the tribe of Levi). In this version Korah could scarcely have been a Levite, and certainly some of his supporters came from other tribes (see Numbers 27:1-3). A challenge to him and his supporters to offer incense before Yahweh and so learn whether they were acceptable to Him resulted in their being consumed by fire, whilst a subsequent murmuring on the part of the people was punished by a plague. Another version of the second story (from a later form of P) represents Korah as a Levite disputing Aaron's exclusive right to the priesthood. The various stories may reflect real struggles against the predominance of tribes or individuals, and the accidental death of any of the actors in such struggles would readily be construed as a Divine judgment: but what proportion (if any) of the narratives is actual fact it is impossible to say.

Numbers 16:1 f. These verses combine Korah, Dathan, and Abiram into one body. The two stories must originally have begun something like this: (a) "Now Dathan and Abiram, the sons of Eliab, the son of Peleth (in Numbers 26:8, Pallu), the son (LXX, cf. Deuteronomy 11:6) of Reuben rose up before Moses, and certain of the children of Israel "; (b) "Now Korah, the son of Izhar, the son of Kohath, the son of Levi, took an offering (see Numbers 16:15), and with him were two hundred and fifty princes of the congregation, called to the assembly, men of renown."

Numbers 16:3-7. These verses (from P) continue the story of Korah alone, whose contention is that the whole congregation are as holy as Moses and Aaron. Moses invites him and his supporters to submit (with Aaron) to the ordeal of approaching Yahweh with incense.

Numbers 16:3. Ye . . . upon you: better, "Enough of your claims."

Numbers 16:6. censers: or fire pans, for carrying glowing charcoal.

Numbers 16:7. ye sons of Levi: a mistaken addition, due to Numbers 16:8, where the words are in place.

Numbers 16:8-11. This section (from a secondary form of P) represents Korah and his supporters not as claiming the privilege of drawing near to God (as in Numbers 16:5), but as seeking to share the priesthood.

Numbers 16:12-15. (from JE). A return is here made to the revolt of the Reubenites, Dathan and Abiram, against Moses (not Aaron). They remain in their tents, and do not, like the adherents of Korah, attend at the Tabernacle (Numbers 16:7; Numbers 16:16; Numbers 16:18).

Numbers 16:14. put out the eyes of these men. i.e. throw dust in their eyes.

Numbers 16:15. their offering: this has no reference to the incense of Numbers 16:7, but must relate to something which the narrative no longer preserves.

Numbers 16:16-24. This section (from P) reverts to the revolt of Korah (the "one man" of Numbers 16:22); but there is some confusion between the claim of the Levites to equality with Aaron (Numbers 16:17) and the assertion of the rights of the whole congregation as against both Moses and Aaron (Numbers 16:19 f., Numbers 16:22). Yahweh first threatens to destroy the whole congregation, but at Moses' intercession changes His purpose and directs the congregation to withdraw from Korah and his 250 companions. In Numbers 16:24, as in Numbers 16:1, the story of Korah has been united by the editor with that of Dathan and Abiram. Probably the command to the congregation was originally, "Get you up from about the tabernacle of Yahweh (see Numbers 16:19; cf. Numbers 17:13) The Hebrew for "tabernacle" (in the sing.) is elsewhere used exclusively for the habitation of Yahweh, except in Isaiah 22:16.

Numbers 16:25-34. These verses (with the exception of the first half of Numbers 16:27 and the last half of Numbers 16:32) come from JE, and are the sequel of Numbers 16:12-15. As Dathan and Abiram refuse to go to Moses (Numbers 16:14), the latter, attended by the elders of Israel, goes to them; and on his leaving his prerogative to be determined according as his antagonists die a natural death or a violent death, his authority is vindicated by their destruction. Probably the first half of Numbers 16:27 in its original form was "so they gat them up from the tabernacle of Yahweh on every side."

Numbers 16:28. not . . . of mine own mind: this was the distinction between the true and false prophet (Jeremiah 23:26 f., Ezekiel 13:3).

Numbers 16:30. the pit: better, "Sheol" (and so in Numbers 16:33), the nether world of departed spirits; cf. Isaiah 14:9-15*.

Numbers 16:32. and all the men . . . goods: this is inconsistent with Numbers 16:35; Korah's supporters perished by fire, not by an earthquake. The clause must be due to an editor

Numbers 16:35. This verse (from P) is the sequel of Numbers 16:18-24 and Numbers 16:27 a (as corrected above).

Numbers 16:36-40. This section belongs to the second version of the Korah story (cf. Numbers 16:40 with Numbers 16:8-11). Since the censers of the 250 men destroyed by fire (Numbers 16:35) had been rendered holy through being offered before Yahweh, Eleazar, the son of Aaron, was bidden to convert them into plates to cover the altar, to the intent that they might be a reminder that none but the descendants of Aaron should draw near to Yahweh. The section is inconsistent with Exodus 27:2, where the altar of burnt offering is represented as covered with brass when constructed.

Numbers 16:37. for they are holy: these words should be connected (LXX) with Numbers 16:38, and rendered, "for holy have become the censers of these sinners at the cost of their lives."

Numbers 16:41-50. This passage (from P) continues Numbers 16:35. The congregation, whose claims to equality with Moses and Aaron had been championed by Korah, regret his death and begin to murmur; but are smitten by a plague, which is stayed only when Aaron, at Moses' command, makes atonement with incense. Aaron's offering, unlike that of Korah and his supporters, is accepted.

17 Chapter 17 

Verses 1-13
Numbers 17:1-13. The Budding of Aaron's Rod (from P).—The superiority of Levi over the other tribes is finally vindicated through the budding of the rod of Aaron (the representative of that tribe) when a rod for each tribe is laid up before the Ark. Rods (or staves) were usually carried by persons of distinction among the Hebrews (Numbers 21:18, Genesis 38:18, 1 Samuel 14:43) as among the Babylonians (Herodotus, i. 195). Fanciful stories, which are in some degree parallel to this story, and describe the sprouting of sapless staves or shafts, occur in the classical tales of Hercules' club and Romulus' spear (which took root and grew)

Numbers 17:2. fathers' house: i.e. tribe (not, as usual, family).—twelve rods: i.e. one from each of the twelve secular tribes.

Numbers 17:4. the testimony: short for "the ark of the testimony" (cf. Exodus 16:34).

Numbers 17:10. Contrast Hebrews 9:4.

18 Chapter 18 

Verses 1-7
Numbers 18:1-7. The Duties of the Levites.—The functions of the Levites are here defined in relation both to the priestly order and to the people. In respect of the priests, they are to act as their ministers, and to be responsible for the custody of the Tabernacle, but not for the care of its contents (with which they are forbidden to come in contact). In respect of the people, they are to constitute a fence, safeguarding the laity from the danger attending profanation of the holy things by a near approach to them. The general trend of the passage is in accord with Numbers 1:49-54, Numbers 3:5-10, Numbers 4:15.

Numbers 18:1. bear . . . priesthood: i.e. bear the consequences of guilt incurred in connexion with it.

Numbers 18:2. joined: there is a play on the meaning of Levi (see Genesis 29:34).

Numbers 18:4. a stranger: i.e. any non-Levite.

Verses 8-20
Numbers 18:8-20. The Dues to be Received by the Priests from the People.—These embrace all those portions of the things offered unto the Lord which are not required to be burnt; and in detail are (a) the meal offerings, less a handful or other small quantity (Leviticus 2:2 f., Leviticus 2:9 f., Leviticus 6:15 f.); (b) the sin offerings (except those for the high priest and the congregation), less the fat (Leviticus 4:26; Leviticus 4:31; Leviticus 4:35); (c) the guilt offerings, less the fat and certain other parts (Leviticus 7:3 f.); (d) the breast and the thigh of the "gift" (i.e the peace offerings, Leviticus 7:28 f.); (e) the best of the oil, wine, and corn (the amount not being defined); (f) the first-ripe fruits (of trees); (g) devoted things (i.e. probably things dedicated to Yahweh by individuals, Leviticus 27:28); (h) the flesh, less the fat, of the first-born of clean animals, and the redemption money (five shekels) for the first-born male of man, and the value (whatever it might be, Leviticus 27:12) of the firstlings of unclean animals. This list of prescribed emoluments is not exhaustive, for the priests were also (according to P) to receive a tithe of the tithes of corn, wine, and oil (see Numbers 18:25-32), the skin of the burnt offerings (Leviticus 7:8), the shewbread (Leviticus 24:5-9), portions of the offerings made by Nazirites (Numbers 6:19 f.), and the money payments required in various cases (Numbers 5:8, Leviticus 22:14); and, in addition, they would naturally participate in the 48 cities assigned to the tribe of Levi (Numbers 35:1-8). The share of the sacrifices here assigned by P to the priests brings into relief the incompatible character of many of the statements made in Nu., inasmuch as the only persons who in the time of Moses could profit by the offerings made by the vast numbers of people represented in Numbers 1:46, Were Aaron and his two surviving sons, Eleazar and Ithamar.

Numbers 18:8. the charge of mine heave offerings: better, "the reserved parts of the contributions made to me."—by reason of the anointing: better (mg.), "for a portion."

Numbers 18:10. as the most holy things: better, "in a holy place," i.e. in the court of the Tabernacle (Leviticus 6:16-26).

Numbers 18:11. the heave offering: better, "the contribution" the breast and the thigh, of which the former was specifically the wave offering, Numbers 18:18).

Numbers 18:12. the best: in Heb. (see mg.) "the fat," which was the best part of an animal sacrifice (and hence offered to Yahweh): the term was accordingly applied to the choicest of other things also (cf. Deuteronomy 32:14).

Numbers 18:13. the first-ripe fruit: the offering of such was a common practice among primitive peoples, for since the growth of vegetation was ordinarily regarded as due to the power of a local or tribal god, the earliest produce was naturally thought to embody the god's creative force in the most intense degree, and so to be dangerous for any but a sacred person to eat.

Numbers 18:15. redeem: better, "cause to be redeemed," and so in Numbers 18:16 f.

Numbers 18:16. and those, etc.: render (after LXX) as in mg.—shekel . . . sanctuary: see on Numbers 3:47.

Numbers 18:17. sprinkle: better, "pour"; the sprinkling enjoined in Numbers 19:4; Numbers 19:18 was a different process from that prescribed here.

Numbers 18:19. a covenant of salt: i.e. an inviolable covenant (based on the idea that the sharing of the same food, of which salt was an accompaniment, involved a bond of friendship); cf. Leviticus 21:3, 2 Chronicles 13:5. [But this "ordinance of salt" creates only a temporary bond (RS2, 270); and Trumbull has shown that salt is often a symbol for life, since it arrests decay. This explains, better than the usual view, how salt came to stand for perpetuity. See Salt in HSDB, and Trumbull's Covenant of Salt.—A. S. P.]

Verses 21-24
Numbers 18:21-24. The Dues to be Received by the Levites from the People.—These are here confined to the tithes (p. 99) of all vegetable produce: but in Leviticus 27:32 f. reference is also made to a tithe of cattle. The dedication of tithes (p. 99) to religious purposes was propably a more highly regulated form of the dedication on firstfruits, originating at a time when the organisation of religion became more costly. The principle of tithing was not confined to religious purposes, but was adopted in the contributions exacted from the people by their rulers (1 Samuel 8:15).

Verses 25-32
Numbers 18:25-32. The Dues to be Received by the Priests from the Levites.—These consisted of a tenth of the tithe paid to the Levites by the people.

Numbers 18:29. every heave offering: better, "the whole contribution." The tithe of the tithe is to be of the best.

Numbers 18:30. it shall be counted, etc.: the pronoun refers to the nine-tenths of the tithe which the Levites are to have for themselves. As soon as they have paid their sacred dues to the priests, they will be as free to enjoy the rest as the husbandmen are, who have discharged their obligations to them.

Numbers 18:32. ye shall not profane the holy things: the Levites, by possessing the tithes, will have no temptation to take, and so profane, the offerings which are reserved for the priests.

19 Chapter 19 

Verses 1-22
Numbers 19:1-22. The Purification of the unclean through Contact with the Dead.—This was effected by sprinkling the unclean person twice within seven days (Numbers 19:12 mg., Numbers 19:19) with running water, the virtue of which had been intensified by various ingredients, viz. the ashes of a red cow, cedar wood, hyssop, and scarlet thread. The use of running water in such lustrations was doubtless based on the belief that springs and wells (pp. 100, 216) were the abodes of superhuman powers, and that a Divine quality pertained to water drawn from them, which was capable of neutralising impurity. Amongst the Greeks a vessel of spring water was placed at the door of a house where a death had occurred, for the purification of those who might become contaminated (cf. Eurip. Alc. 98-100). But in the rite here prescribed the water was not regarded as having in itself sufficient purifying virtue, but was fortified by other things which were likewise believed to possess potent qualities. The admixture with it of the ashes of an animal finds a parallel in the use by the Romans of the ashes of unborn calves mixed with the blood of a horse, at the purificatory festival of the Parilia (Warde Fowler, Roman Festivals, pp. 71, 83); and the original idea behind it probably goes back to a totemistic stage of religious thought. The requirement that the cow should be red in colour is more difficult to explain. The selection of red-haired puppies for sacrifice at the Roman festival of the Robigalia to promote the ripening of the crops is not an illuminating parallel, for the choice of animals of such a colour for such a purpose was obviously due to their resembling the ruddiness of ripe corn, the sacrifice of them being a piece of sympathetic magic. Some have thought that the redness of the cow here required was associated with the idea of blood (Genesis 9:4*), wherein was the life (the antithesis of death)* Possibly this is the right explanation of the scarlet thread; but with regard to the red cow, another suggestion may be hazarded, viz. that the colour was chosen as being that of the red earth beneath which the dead dwelt, and that the cow was originally a sacrifice to the spirits of the dead. (Among the Romans, victims of a black colour were offered to chthonic deities.) The cedar and the hyssop (the last the caper, or else a species of marjoram) were doubtless credited with magical virtue; for trees were considered to be sacred, and the myrtle, laurel, and olive have been used for religious purposes by various peoples. That the whole rite originally involved contact with holy powers is implied in the circumstances that the cow had to be burnt outside the camp (cf. Hebrews 13:11 f.), and that everyone concerned with the preparation of its ashes, or with the water with which they were mingled, was rendered unclean until the evening; for "uncleanness," in this and some other instances, was equivalent to sanctity, which incapacitated for secular occupations all who became infected with it.

Numbers 19:2. heifer: better, "cow," since the Hebrew word is used of cows in 1 Samuel 6:7. The choice of a female animal occurs also in the sin offering and in the sacrifice offered in atonement for a murder by an unknown person (Leviticus 4:27 f., Deuteronomy 21:3).—wherein . . . blemish: cf. Leviticus 22:20; it was thought that the potency of the sacred animal would be reduced by any physical imperfection.—upon which . . . yoke: this was a condition generally observed in the case of animals intended for religious purposes (cf. Hom. Il. x. 293, Od. iii. 383, Verg. Æn. vi. 38), for it was felt that use in the field generally impaired the virtue or acceptability of the victim.

Numbers 19:9. water of separation: strictly "water (for the separation) of impurity,"—a sin offering: better (as suggested by LXX), "a means of purification from sin" (and so in Numbers 19:17); the slaughtered cow was not a sacrifice but a physical agent for removing impurity.

Numbers 19:12. Render (with LXX) as in mg.; cf. Numbers 19:19.

Numbers 19:13. sprinkled upon him: strictly, "poured (or dashed) over him" (cf. Numbers 18:17), the verb differing here and in Numbers 19:20 from that used in Numbers 19:4; Numbers 19:18.

Numbers 19:18. hyssop: cf. Psalms 51:7. Amongst the Romans branches of olive and of laurel were similarly used as sprinklers in lustrations (Verg. n. vi. 230, Juv. ii. 158).

Numbers 19:21. unto them: read (with LXX), "unto you."—unclean: this consequence was due to the holiness of the water, just as in later times the Jews held that the Holy Scriptures "defiled the hands" (pp. 39, 202).

20 Chapter 20 

Verse 1
Numbers 20:1 (JE and P). The Death of Miriam at Kadesh.—As the narrative is now arranged, this must be assumed to have occurred at the close of the forty years' wanderings. Zin, which is identified with Kadesh, was reached, according to P, immediately before the final advance towards Canaan (cf. Numbers 33:36). But according to JE the arrival at Kadesh took place before the penal wanderings (Numbers 13:26); the omission of the years here is perhaps due to the compiler's effort to conceal the discrepancy.

Verses 2-13
Numbers 20:2-13 (mainly JE). The Lack of Water Supplied by a Miracle.—The account of the people's demand for water, and of the means by which it was supplied, seems to be a duplicate of the narrative in Exodus 17:1-7, for the name Meribah appears in both; but whereas there the scene is Horeb, here it is Kadesh. Probably the account in Ex. comes mainly from E, whilst this account proceeds from J. These stories of water having been produced miraculously from a rock by the stroke of a leader's rod are perhaps prosaic interpretations of poetical descriptions (like that preserved in Numbers 21:16-18) of the procuring of water by more ordinary means. The explanation of the offence through which both Moses and Aaron were excluded from Canaan is very defective. In Numbers 20:12 the offence is represented as unbelief, but in Numbers 20:24 (cf. Numbers 27:14) it is declared to have been rebellion; whilst there is nothing in the present narrative to support either statement. There must be some considerable textual corruption (probably in Numbers 20:8 and Numbers 20:10); and it has been conjectured that in the original of one of the sources there was something like this, "And Yahweh spake unto Moses and Aaron, and said, Speak ye unto the rock before their eyes, and ye shall bring forth to them water out of the rock. But Moses and Aaron rebelled against the commandment of Yahweh and said, Can we bring forth water for them out of this rock?" To this Yahweh replied, "Hear me (so LXX), ye rebels," and bade them strike the rock (which previously they had only been directed to address, Numbers 20:8), and this command was obeyed (Numbers 20:9). It must be supposed that to draw water from the rock by striking it with the wonder-working rod was less of a marvel than to do so by mere words, and that Moses and Aaron were punished for doubting Yahweh's power to effect the latter miracle: cf. Psalms 106:33.

Numbers 20:9. the rod from before the Lord: i.e. Aaron's rod (see Numbers 17:10).

Numbers 20:11. his rod: read (LXX), "the rod" (cf. Numbers 20:9). Aaron's rod is used in the miracles related in Exodus 7:9; Exodus 7:19; Exodus 8:5; Exodus 8:16.

Numbers 20:13. Meribah: from the Heb. ribh, "to strive." Perhaps the right reading is "Meribah of Kadesh," as in Numbers 27:14, Deuteronomy 32:51.—was sanctified: i.e. vindicated Himself; cf. Isaiah 5:16. The Heb. contains a reference to the name Kadesh.

Verses 14-21
Numbers 20:14-21. Israels Abortive Appeal to Edom (JE).—Israel's desire to cross Edom was due to the wish to attack Canaan on the E. instead of on the S., where they had met with defeat (Numbers 14:45). As Kadesh was W. of Edom, the encompassing of the country (Numbers 21:4) involved a march from Kadesh to the SE.

Numbers 20:16. border: The term here means territory (cf. Numbers 22:36).

Numbers 20:19. without . . . else: better, "it is no great matter (of annoyance)."

Verses 22-29
Numbers 20:22-29. The Death of Aaron (P).-Mt. Hor, the scene of Aaron's death, has been identified by some with Jebel Maduran, an isolated hill not far from the S. end of the Dead Sea, which must have been near to the NW. frontier of Edom. If the identification is correct, P must have believed that Israel crossed, instead of compassing, Edom. Others identify it with Jebel Haroun, near Petra. According to Deuteronomy 10:6, Aaron's death took place at Moserah (the Moseroth of Numbers 33:30). The date of it is definitely assigned in Numbers 33:38 to the fortieth year after the Exodus.

21 Chapter 21 

Verses 1-3
Numbers 21:1-3. Success over the King of Arad.—Since Arad, the modern Tell Arad, 17 miles from Hebron, was in the south of Canaan, and a successful advance of the whole people in that direction would hardly have been followed by a circuit round Edom (Numbers 21:4 f.) with a view to the invasion of Canaan from the E., it is likely that this section relates to an independent movement on the part of the tribes of Judah and Simeon (cf. Judges 1:16 f., where, however, the advance is represented as made from Jericho).

Numbers 21:1. Atharim: the place and the meaning of the name are unknown.

Numbers 21:2. utterly destroy: persons and (in general) property "devoted" (mg.) to a deity were destroyed as being taboo, and therefore likely to involve danger to all who might come in contact with them (pp. 99, 114, Deuteronomy 2:34*, Joshua 6:17*).

Numbers 21:3. Hormah: for the meaning, see mg. The name here seems to designate a district including more cities than one. The place had been the scene of a defeat (Numbers 14:40-45).

Verses 4-9
Numbers 21:4-9. The Fiery Serpents.—This incident is alluded to by Paul in 1 Corinthians 10:9. The serpents are described as fiery by reason of the inflammation caused by their bite. The means whereby the injury they inflicted was remedied was perhaps originally an instance of sympathetic magic inverted (like the cure of a dog's bite by a hair of the dog), though in antiquity serpents were widely credited with healing virtues in general, and were by the Greeks associated with Asclepius. The writer of Nu. naturally assigns the cure of the snake-bite not to magic but to Yahweh (cf. Wisdom of Solomon 16:5; Wisdom of Solomon 16:7). It is held by several scholars that the present story is mainly an ætiological legend (p. 134) to explain the practice of the serpent-worship recorded in 2 Kings 18:4. By our Lord the uplifting of the brazen serpent was regarded as a symbol of His crucifixion (Judges 3:14).

4. To compass, etc.: this connects with Numbers 20:14-21.

Numbers 21:5. light: better, "contemptible."

Verses 10-20
Numbers 21:10-20. An Itinerary.—This continues Numbers 21:4 ("and they journeyed from Mount Hor"), but the immediate place of departure in Numbers 21:10 is omitted. In Numbers 33:42 f. two stations are inserted between Hor and Oboth.

Numbers 21:10 f. Oboth . . . Iye-abarim: both unknown.—before Moab: i.e. E. of Moab.

Numbers 21:12. the valley of Zered: probably the Wdy el Ahsa at the SE. angle of the Dead Sea.

Numbers 21:13. the other side of Arnon: it is difficult to decide whether this means N. of the river from the point of view of those on the march, or S. of the river regarded from the standpoint of later times. The Arnon (p. 32) is the modern Wâdy el Mojib.—cometh out of: i.e. stretches away from.

Numbers 21:14. the book of the wars of the Lord: probably a collection of songs relating to the wars of Israel, the interests and undertakings of a nation and of its national God being regarded as the same. Israel's battles were Yahweh's battles (1 Samuel 18:17; 1 Samuel 25:28), and Israel's enemies were Yahweh's enemies (1 Samuel 30:26).—Vaheb in Suphah: unknown.—the valleys: The gorge of the Arnon, 13 miles from its mouth, divides into two branches, and each of these into other two.

Numbers 21:15. the dwelling of Ar: better, "the site of Ar," an unknown locality but somewhere on the upper Arnon.

Numbers 21:16. Beer: perhaps the Beer-elim of Isaiah 15:8.

Numbers 21:17 f. The song here quoted really refers not to a well made to flow by miraculous means (as Numbers 21:16 suggests, cf. Numbers 20:2-13, Exodus 17:1-7), but to one dug by labourers working under the authority of their rulers, who, with their sceptres, superintended the digging.—from the wilderness: read (LXX) "from Beer."—they journeyed to Mattanah: Mattanah is unknown. The words "journeyed to" are not in the Heb.; and the name "Mattanah" means lit. "a gift." Accordingly the Targum of Onkelos renders, "it was given to them in the wilderness"; whilst a later Targum explains that the well, which had been hidden, was restored to them through the merits of Miriam.

Numbers 21:19. Nahaliel: an unknown locality. The name means "the torrent-valley of God"; and the Targum of Onkelos, taking this, like the preceding name Mattanah, literally, paraphrases "and from (the time) that it was given to them, it (i.e. the well) descended with them to the rivers." This is the source of the curious legend (referred to by Paul in 1 Corinthians 10:4*) of a rock that accompanied the Israelites in their journeys and supplied them with water (see Thackeray, The Relation of St. Paul to Contemporary Jewish Thought, p. 205).—Bamoth: perhaps the Bamoth-baal of Numbers 22:41 mg.

Numbers 21:20. the valley: probably the Wâdy ‘Ayûn Mûsâ.—Pisgah: one of the spurs jutting out from the table-land overlooking the barren shore of the Jordan (near its mouth), a waste which is here (mg.) called "the Jeshîmon" (p. 31).

Verses 21-32
Numbers 21:21-32. The Conquest of the Amorites.—This narrative presupposes the position reached in Numbers 21:13 (not in Numbers 21:20), for the embassy to Sihon would naturally be despatched before the Amorite border was crossed.

Numbers 21:23. Jahaz: the Jahzah of Jeremiah 48:21, probably not far from Dibon.

Numbers 21:24. Jabbck: the modern Nahr ez-Zerka.—was strong: read (LXX) "was Jazer (Numbers 21:32).

Numbers 21:25. all these cities: a list of cities seems to have been omitted by the compiler.—Heshbon: the modern Hesbân, 18 miles E. of the Jordan.

Numbers 21:26. out of his hand: LXX has "from Aroer" (Joshua 13:25); but perhaps the correct reading is "from Jabbok" (Numbers 21:24).

Numbers 21:27. The poem here quoted is appealed to by the compiler as evidence that Heshbon had been taken by Sihon from the Moabites, and Numbers 21:29 at first sight confirms the supposition that it relates to an Amorite triumph over Moab. But the allusion to Sihon in Numbers 21:29 makes the verse too long, and it is omitted in Jeremiah 48:46, where the rest of the verse is cited; and since Numbers 21:28 celebrates the burning of "the city of Sihon," it is probable that the poem really refers to a conquest of Moab subsequent to Sihon's time, achieved by Israel (cf. 2 Kings 3:4 and the inscription of Mesha).—that speak in proverbs: better "that recite ballads."—the city of Sihon: Heshbon is so termed in consequence of having once been taken by Sihon from the Moabites, just as Jerusalem was called "the city of David" through having been wrested by David from the Jebusites (2 Samuel 5:9).—be built: i.e. be rebuilt. The counsel is given in mockery.

Numbers 21:28. implies that Heshbon was the first town fired by the enemy, and that the conflagration extended to Ar, further S. The foe clearly came from the N. In the last line render (with LXX), "It hath consumed the high places of Arnon."

Numbers 21:29. O people of Chemosh: Chemosh was the god of the Moabites (1 Kings 11:7), who were called his people, just as the Israelites were styled Yahweh's people (Judges 5:11).—He hath given, etc.: Moab's disasters are attributed to Chemosh, as Israel's were ascribed to Yahweh (Judges 6:1).—his sons . . . his daughters: a Semitic nation was regarded as being of the stock of the god whom it worshipped. Similarly the Israelites were termed "the children of Yahweh" (Deuteronomy 14:1).—Read (for the fourth and fifth lines), "And his daughters into captivity unto the king."

Numbers 21:30. Read (partly after LXX and Vulg.), "Their offspring have perished from Heshbon even unto Dibon, and their women from Nophah unto Medeba." But if this emendation is thought too drastic, and the third line is retained, as in the text, the fourth is best altered (cf. mg.) to, "With fire unto Medeba." Dibon is the modern Dhibn, 4 miles N. of the Arnon; Nophah is unknown; Medeba is Mdeba, a few miles S. of Heshbon. Nophah and Medeba may perhaps mark the western and eastern limits of the devastation (as Heshbon and Dibon the northern and southern).

Numbers 21:32. Jazer: identified with Sar, 8 miles W. of Rabbath Ammon After the conquest it was included in Gad (Joshua 13:25).

Verses 33-35
Numbers 21:33-35. The Conquest of Bashan.—This passage is substantially identical with Deuteronomy 3:1-3, and is generally regarded as transferred hither from thence. It is ignored in Numbers 22:2. Bashan (the country N. of the Yarmuk), the modern Haurân, was probably occupied by Israelite settlers who migrated thither from the W. of Jordan in post-Mosaic times. It was famous for its oaks, sheep, and cattle (Isaiah 2:13, Deuteronomy 32:14, Psalms 22:12).

33. Edrei: the modern Edreat, 30 miles E. of the Lake of Gennesaret.

Numbers 21:35. and his sons: omit (cf. Numbers 21:33 f., Deuteronomy 3:3).
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Introduction
Numbers 22-24. (JE). The Episode of Balak and Balaam.—It may reasonably be assumed that the Moabites at first regarded with some satisfaction the defeat of their former conquerors, the Amorites, by their own kinsmen the Israelites. But the latter's occupation of the Amorites' land aroused their jealousy and their fears, and accordingly Balak the king of Moab sent for Balaam, a foreigner, whose blessings and curses were believed to be exceptionally effectual for good and for ill, to curse Israel. Balaam so far acceded to Balak's appeal as to come to him, but refused to utter anything but what Yahweh inspired him to say; and by Yahweh the Moabite king's wish to injure Israel was made conducive to his own undoing, Balaam being inspired to bless Israel. The narrative is designed to display the providential care for Israel manifested by Yahweh, who overruled to their advantage the devices of their enemies; and illustrates alike (a) the belief that the God of Israel did not entirely confine His revelations to His own people, (b) the belief in the potency of the spoken word, and (c) the belief that the lower animals have occasionally been endowed with the gift of speech. The story is derived from JE and the composite character of this source is disclosed by the presence of certain repetitions and discrepancies which are pointed out below. A reference to Balaam also occurs in P, which connects him with Midian (Numbers 31:8; Numbers 31:16); and by a combination of the passages taken from all three sources Balaam has been regarded in the sinister light in which he appears in 2 Peter 2:15 f., Jude 1:1, Revelation 2:14. But the worst feature of the conduct attributed to him—his advice to Israel's enemies to seduce them by means of their women—is found only in P, the latest and least trustworthy of the Pentateuchal sources. In J, though he is represented as going to Balak without the Divine permission, yet he is depicted as steadfast in communicating faithfully Yahweh's revelation; whilst in E there is nothing at all in his behaviour to afford a handle to censure.

Verses 1-4
Numbers 22:1-4. Moab's Fear of Israel.—Of these verses I comes from P, the rest from JE (the presence of both constituents being shown by the repetitions in Numbers 22:3). As the Moabites were great breeders of sheep (2 Kings 3:4), they feared that the pasturage would not suffice for both themselves and Israel (likewise a pastoral people). The reference in Numbers 22:4 (and also Numbers 22:7) to Midian is probably due to an editor who wished to bring P's allusions to Balaam in Numbers 31:8; Numbers 31:16 into connexion with the present story.

Numbers 22:1. beyond the Jordan: i.e. E. of the river, described from the point of view of a resident on the W. of it.

Numbers 22:3. was distressed because of: better, "loathed."

Verses 5-14
Numbers 22:5-14. Balak's first Summons to Balaam, and Yahweh's Refusal to Let him Go.—This comes mainly from J. But in Numbers 22:5, if "the land of the children of his people" (which can only refer to Balak and yields little sense) be corrected (after Sam., Syr., Vulg.) to "the land of the children of Ammon," there is a discrepancy in the account of Balaam's home, which is diversely represented as (a) Pethor on the River (i.e. Pituru on the Euphrates, mentioned in an inscription of Shalmaneser II), nearly a month's journey from Moab, and (b) Ammon, only a few days' journey distant. The discrepancy is explicable as due to a difference in the sources used: the first statement probably comes from E, the second from J. Balak's belief (Numbers 22:6) in the potency of words uttered in blessing or cursing (Genesis 9:25-27*) is illustrated by the narrative of Isaac's blessing of Jacob (Genesis 27, especially Genesis 27:33) and by the requisition (cited by Gray) which was made in 69-63 B.C to Onias by the troops of Hyrcanus II to curse the forces of Aristobulus. The offer to a seer or a prophet of a reward for his services (Numbers 22:7) has parallels in 1 Samuel 9:8, 1 Kings 14:3, 2 Kings 8:8 f.

Verses 15-21
Numbers 22:15-21. Balak's second Summons to Balaam, and Yahweh's Consent that he should Go.—This section probably comes from E, and represents not a change of purpose on the part of God, but a difference of attitude ascribed to Him by the second of the two sources here used, Balaam being allowed to go but not to curse.

Verses 22-35
Numbers 22:22-35. Balaam's Journey to Balak without God's Consent.—This section is clearly not the sequel of the preceding, but the continuation of Numbers 22:5-14, and (as far as Numbers 22:34) is derived from J. Balaam disregards the Divine prohibition to go to Balak which is recorded in Numbers 22:12, but is made aware of Yahweh's anger in the course of his journey. The ass was the animal commonly used by the Hebrews for riding in times of peace (Genesis 22:3, Exodus 4:20, Judges 10:4, 1 Kings 2:40, 2 Kings 4:22, Zechariah 9:9). The speaking of a dumb animal (alluded to in 2 Peter 2:16) is paralleled in the OT only by the speaking of the serpent in Genesis 3; but similar fanciful stories of animals that used human language occur in Homer, Il. xix. 407, Livy, iii. 10, xxiv. 10. In Numbers 22:35 the disobedient prophet is apparently allowed to continue his journey; but the words uttered by the angel are virtually identical with God's words in Numbers 22:20 (E); so that possibly J's version of the angel's reply has been lost and replaced by a passage from the other source. It may perhaps be inferred from Numbers 22:37 that Balaam returned home and that Balak went to seek him there.

Numbers 22:32. thy way is perverse: better (with Syr.), "thou hast made thy way (or journey) headlong" (i.e. precipitate).

Verses 36-40
Numbers 22:36-40. The Meeting of Balak and Balaam.—Partly from E. and partly from J, but the distribution between the two sources is uncertain. Probably Numbers 22:36 and Numbers 22:38 belong to E, describing (in continuation of Numbers 22:21) Balaam's journey to Moab, where he is met by Balak at the frontier city of Moab (the Ar of Numbers 21:15); whilst Numbers 22:37 and Numbers 22:39 belong to J, and imply that Balak went in person to fetch Balaam, who returned with him to Kiriath-huzoth (an unknown locality). The sacrifices mentioned in Numbers 22:40 formed part of a feast of welcome, shares of the feast being sent both to Balaam and to the princes.

Verse 41
Numbers 22:41 to Numbers 23:6. Balak's Sacrifices preliminary to Balaam's first Oracle.—This section proceeds from E. Balak brought Balaam to Bamoth-baal (Numbers 22:41 mg.), the site of a sanctuary placed where Balaam could have the objects of his expected curse before him. The sacrifices offered by Balak were designed to dispose God to favour his wishes; and the altars and the victims were reckoned by sevens, because seven was a sacred number among many ancient peoples (Genesis 21:28, Joshua 6:4, Verg. Æn. vi. 38). The sacredness attaching to it was perhaps derived from the sun, moon, and five planets known in antiquity (Mercury, Venus, Mars, Jupiter, Saturn). The idea of its sanctity was probably derived by the Israelites from Babylonia, where it occurs in inscriptions.

Numbers 22:41. the utmost part: i.e. the end nearest to the spectator. The LXX rightly gives the sense "some portion."

Numbers 23:2. omit "and Balaam"; the offerings were Balak's (Numbers 22:3).

Numbers 22:4. and he said . . . altar: these words must have been spoken to Balaam by Balak and should be transposed to the end of Numbers 22:2.

Numbers 22:5. And Yahweh: this should follow the first clause of Numbers 22:4.

Numbers 22:7. took up his parable: i.e. took upon his lips the oracle he was inspired to utter.
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Introduction
Numbers 22-24. (JE). The Episode of Balak and Balaam.—It may reasonably be assumed that the Moabites at first regarded with some satisfaction the defeat of their former conquerors, the Amorites, by their own kinsmen the Israelites. But the latter's occupation of the Amorites' land aroused their jealousy and their fears, and accordingly Balak the king of Moab sent for Balaam, a foreigner, whose blessings and curses were believed to be exceptionally effectual for good and for ill, to curse Israel. Balaam so far acceded to Balak's appeal as to come to him, but refused to utter anything but what Yahweh inspired him to say; and by Yahweh the Moabite king's wish to injure Israel was made conducive to his own undoing, Balaam being inspired to bless Israel. The narrative is designed to display the providential care for Israel manifested by Yahweh, who overruled to their advantage the devices of their enemies; and illustrates alike (a) the belief that the God of Israel did not entirely confine His revelations to His own people, (b) the belief in the potency of the spoken word, and (c) the belief that the lower animals have occasionally been endowed with the gift of speech. The story is derived from JE and the composite character of this source is disclosed by the presence of certain repetitions and discrepancies which are pointed out below. A reference to Balaam also occurs in P, which connects him with Midian (Numbers 31:8; Numbers 31:16); and by a combination of the passages taken from all three sources Balaam has been regarded in the sinister light in which he appears in 2 Peter 2:15 f., Jude 1:1, Revelation 2:14. But the worst feature of the conduct attributed to him—his advice to Israel's enemies to seduce them by means of their women—is found only in P, the latest and least trustworthy of the Pentateuchal sources. In J, though he is represented as going to Balak without the Divine permission, yet he is depicted as steadfast in communicating faithfully Yahweh's revelation; whilst in E there is nothing at all in his behaviour to afford a handle to censure.

Verses 1-6
Numbers 22:41 to Numbers 23:6. Balak's Sacrifices preliminary to Balaam's first Oracle.—This section proceeds from E. Balak brought Balaam to Bamoth-baal (Numbers 22:41 mg.), the site of a sanctuary placed where Balaam could have the objects of his expected curse before him. The sacrifices offered by Balak were designed to dispose God to favour his wishes; and the altars and the victims were reckoned by sevens, because seven was a sacred number among many ancient peoples (Genesis 21:28, Joshua 6:4, Verg. Æn. vi. 38). The sacredness attaching to it was perhaps derived from the sun, moon, and five planets known in antiquity (Mercury, Venus, Mars, Jupiter, Saturn). The idea of its sanctity was probably derived by the Israelites from Babylonia, where it occurs in inscriptions.

Numbers 22:41. the utmost part: i.e. the end nearest to the spectator. The LXX rightly gives the sense "some portion."

Numbers 23:2. omit "and Balaam"; the offerings were Balak's (Numbers 22:3).

Numbers 22:4. and he said . . . altar: these words must have been spoken to Balaam by Balak and should be transposed to the end of Numbers 22:2.

Numbers 22:5. And Yahweh: this should follow the first clause of Numbers 22:4.

Numbers 22:7. took up his parable: i.e. took upon his lips the oracle he was inspired to utter.

Verses 7-10
Numbers 23:7-10. Balaam's First Oracle.—Its purport is that the secure independence, the imposing numbers, and the undisturbed prosperity of Israel are proof that the people have not been cursed by God and therefore cannot be cursed by Balaam. The poem, which may have been incorporated, rather than composed, by the author of the narrative, seems to date from a period when Israel was most prosperous (i.e. some time during the undivided monarchy; cf. on Numbers 24:7; Numbers 24:17).

Numbers 23:7. Aram: i.e. Aram-naharaim (Genesis 24:10*, Deuteronomy 23:4 mg.), the country near the Euphrates. This agrees with E's view that Balaam's home was at Pethor.—defy: better, "execrate."

Numbers 23:9. that dwell alone, i.e. that live secure and unmolested.—shall not be reckoned, etc.: better, "reckoneth not itself among the nations," i.e. regards itself as above the level of others by reason of its good fortune, due to its unique relation with Yahweh (see Exodus 19:5 f; Exodus 33:16, Leviticus 20:24).

Numbers 23:10. Read, "Who can count the dust (i.e. the numbers, Genesis 13:16) of Jacob? Who can reckon (LXX) the tens of thousands of Israel?"—Let me die, etc.: the death of such righteous people as the Israelites is so long deferred and so peaceful that the speaker can desire no better sequel of life for himself. For "end" cf. Proverbs 23:18 mg.,* though the LXX takes the word to mean "posterity" (Psalms 109:13). The epithet "righteous," here applied to individual Israelites, is applied collectively to the nation in the title "The book of Jashar (or the Righteous)," given to a collection of poems celebrating national achievements (p. 45, Joshua 10:12 f. 2 Samuel 1:18). The name "Jeshurun" (a word from the same root and of similar meaning) is also used to describe Israel in Deuteronomy 32:15; Deuteronomy 33:5; Deuteronomy 33:26, Isaiah 44:2.

Verses 11-17
Numbers 23:11-17. Balak's Sacrifices preliminary to Balaam's second Oracle.—Balak's disappointment at Balaam's first utterance leads him to take Balaam to the field of Zophim (or "the watchmen") in the hope that the different locality might dispose God to accept his renewed sacrifices and to grant his wishes. Some places were thought to be regarded by a divinity with greater favour than others (1 Samuel 5:8*). For Pisgah, see Numbers 21:20*.

Numbers 23:13. shalt not see them all: it might be expected that Balak on the second occasion would show Balaam the whole of Israel, and not a part only (as on the first); and these words may have been introduced by the editor because of the third occasion in Numbers 24:2 (which probably comes from another source).

Verses 18-24
Numbers 23:18-24. Balaam's Second Oracle.—This goes beyond the preceding in frustrating the hopes of Balak, for it declares that God has not only not cursed Israel, but has positively blessed it, and describes Israel's freedom from adversity and its formidable strength.

Numbers 23:19. Cf. 1 Samuel 15:29
Numbers 23:20. he hath blessed, etc.: read (LXX), "I must bless and I must not reverse it."

Numbers 23:21. He hath not beheld, etc.: read (Syr.), "I have not beheld calamity in Jacob, nor have I seen trouble in Israel."—the shout of a king: i.e. the shouting in honour of a king (a title of Yahweh, 1 Samuel 8:7), whose symbol, the Ark, was welcomed with shouts, 1 Samuel 4:5). The parallelism favours the interpretation of "king" here as a Divine, not a human, ruler (as in Numbers 24:7), and for "shout" the LXX has "glory" (cf. Zechariah 2:5).

Numbers 23:22.—the wild ox: an extinct species (bos primigenius), of great size and fierceness (cf. Deuteronomy 33:17).

Numbers 23:23. enchantment: better, "divining." God's favour towards Israel was due to the absence in it of the practice of observing omens which was so common in other nations.—Now shall it, etc.: read "At the due season (LXX) it is wont to be told to Israel and to Judah what God will do," i.e. Israel, instead of seeking to discover the future by divination, receives revelations from the Almighty (cf. Amos 3:7). But the translation is precarious; and as the whole verse interrupts the sequence of Numbers 23:22 and Numbers 23:24 (both of which compare Israel's strength to that of the strongest animals), it is perhaps intrusive.

Verses 25-30
Numbers 23:25 to Numbers 24:2. Balak's Sacrifices preliminary to Balaam's third Oracle.—The scene of these was Peor, some mountain overlooking the desert bordering the Dead Sea on the W. The inconsistency between Balak's indignant dismissal of Balaam in Numbers 23:25 and his renewed attempt in Numbers 23:27 f. to gain what he wanted has suggested that with Numbers 23:25 one account of the episode ends, and that what follows comes from another, with editorial links. The allusion in Numbers 24:1 to the use of enchantments (better, "divinations" or "omens") on previous occasions certainly does not correspond to the accounts in Numbers 23:3 f., or Numbers 23:15 f., so that the conclusion that here the editor has used another source of which a portion has been omitted, seems justified. Probably E has been mainly employed in Numbers 23, and J in Numbers 24.
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Introduction
Numbers 22-24. (JE). The Episode of Balak and Balaam.—It may reasonably be assumed that the Moabites at first regarded with some satisfaction the defeat of their former conquerors, the Amorites, by their own kinsmen the Israelites. But the latter's occupation of the Amorites' land aroused their jealousy and their fears, and accordingly Balak the king of Moab sent for Balaam, a foreigner, whose blessings and curses were believed to be exceptionally effectual for good and for ill, to curse Israel. Balaam so far acceded to Balak's appeal as to come to him, but refused to utter anything but what Yahweh inspired him to say; and by Yahweh the Moabite king's wish to injure Israel was made conducive to his own undoing, Balaam being inspired to bless Israel. The narrative is designed to display the providential care for Israel manifested by Yahweh, who overruled to their advantage the devices of their enemies; and illustrates alike (a) the belief that the God of Israel did not entirely confine His revelations to His own people, (b) the belief in the potency of the spoken word, and (c) the belief that the lower animals have occasionally been endowed with the gift of speech. The story is derived from JE and the composite character of this source is disclosed by the presence of certain repetitions and discrepancies which are pointed out below. A reference to Balaam also occurs in P, which connects him with Midian (Numbers 31:8; Numbers 31:16); and by a combination of the passages taken from all three sources Balaam has been regarded in the sinister light in which he appears in 2 Peter 2:15 f., Jude 1:1, Revelation 2:14. But the worst feature of the conduct attributed to him—his advice to Israel's enemies to seduce them by means of their women—is found only in P, the latest and least trustworthy of the Pentateuchal sources. In J, though he is represented as going to Balak without the Divine permission, yet he is depicted as steadfast in communicating faithfully Yahweh's revelation; whilst in E there is nothing at all in his behaviour to afford a handle to censure.

Verse 1-2
Numbers 23:25 to Numbers 24:2. Balak's Sacrifices preliminary to Balaam's third Oracle.—The scene of these was Peor, some mountain overlooking the desert bordering the Dead Sea on the W. The inconsistency between Balak's indignant dismissal of Balaam in Numbers 23:25 and his renewed attempt in Numbers 23:27 f. to gain what he wanted has suggested that with Numbers 23:25 one account of the episode ends, and that what follows comes from another, with editorial links. The allusion in Numbers 24:1 to the use of enchantments (better, "divinations" or "omens") on previous occasions certainly does not correspond to the accounts in Numbers 23:3 f., or Numbers 23:15 f., so that the conclusion that here the editor has used another source of which a portion has been omitted, seems justified. Probably E has been mainly employed in Numbers 23, and J in Numbers 24.

Verses 3-9
Numbers 24:3-9. Balaam's Third Oracle.—This varies the tenor of the two previous utterances by dwelling upon the fertility of Israel's soil, and the eminence of its ruler. It was probably constructed, like the preceding oracle, in distichs, but in two places this arrangement has been disturbed. The reference to a king in Israel points to the poem having been written in the time of the monarchy.

Numbers 24:3 f. The seer is represented as receiving the Divine revelations in a trance or dream, the "closed eye" of Numbers 24:3 being the eye of the body, and the "open eyes" of Numbers 24:4 being the eyes of the mind. But the rendering "was closed" in Numbers 24:3 is doubtful.—Balaam . . . saith: better, "Utterance of Balaam," etc. (and so in the next two lines). The word rendered "utterance" is almost exclusively used of communications from Yahweh through His prophets, and has an impressiveness which the RV inadequately expresses.—Falling down: i.e. (seemingly) in sleep: cf. Numbers 22:19. In Numbers 24:4 one line of a distich is lacking; comparison with the similar Numbers 24:16 suggests that after the first line there should be inserted, "And knoweth the knowledge of the Most High."

Numbers 24:6. Render, "As valleys which spread themselves out." The rows of Israel's tents appear like diverging valleys. The third and fourth lines should probably be rearranged and emended thus, "As cedar trees which Yahweh hath planted (cf. Psalms 104:16), As terebinths beside the waters." Cedars do not grow near water, and lign aloes were to the Hebrews foreign trees, coming from Arabia, India, or China, the wood of which was imported for its fragrant odour (Psalms 45:8, Proverbs 7:17, Ca. Numbers 4:14).

Numbers 24:7. Israel's water-supply is abundant, and his soil well irrigated (Genesis 49:25): with the second line cf. Ecclesiastes 11:1.—The comparison with Agag (a king of Amalek) suggests that the poem was composed in the time of Saul or David (cf. 1 Samuel 15:8); but the fact that the Amalekites were never so powerful a nation as to make their ruler an appropriate standard of comparison (though cf. Numbers 24:20) throws doubt upon the correctness of the text.

Numbers 24:3. In this verse, which should seemingly consist of three distichs, one distich is incomplete. The last line (with its mention of arrows) is out of harmony with the adjoining comparison to a fierce animal, and should be corrected to "And smite their loins (Deuteronomy 33:11) in sunder," or "And smite their oppressors in sunder."

Numbers 24:9. Cf. Genesis 49:9.

Verses 10-14
Numbers 24:10-14. Balak's Dismissal of Balaam.—Balak shows his contempt for the seer, who had failed to earn the promised reward, by clapping his hands together (a mark of scorn, Job 27:23); whilst Balaam, before departing, utters unasked another oracle concerning the future relations of Israel with Moab.

Verses 15-19
Numbers 24:15-19. Balaam's Fourth Oracle.—In this it is predicted that Israel, previously declared to be formidable to its foes in general, will bring destruction upon Moab and Edom in particular.

Numbers 24:17. not now . . . not nigh: i.e. the prediction relates to the distant future.—a star: a figure for an illustrious king (cf. Isaiah 14:12, Revelation 22:16). The passage possibly influenced the belief that the birth of the Messiah would be heralded by a star (Matthew 2:2); and the name of Bar-cochba, "son of a star," was assumed by a pretended Messiah in A.D. 120.—In the last two lines read, "And shall smite through the temples of Moab, And the crown of the head of the sons of tumult" (i.e. the people of Moab). But some, instead of the last four words, would read "the sons of pride," the pride of Moab being notorious (Isaiah 16:6, Jeremiah 48:29, Zephaniah 2:10).

Numbers 24:18 f. The repetitions and ellipses make it probable that the text is very corrupt. It has been proposed to read, "And Edom shall be a possession, And the remnant shall perish from Seir; While Israel doeth valiantly, And Judah shall have dominion over his enemies." The subjugation by Israel of Moab and Edom, which is here contemplated, took place in the reign of David (2 Samuel 8:2; 2 Samuel 8:13 mg., 2 Samuel 8:14). The predicted overthrow of Edom (or Seir, cf. Genesis 36:8) is irrelevant to Balaam's purpose as stated in Numbers 24:14; and some have thought that these verses are a later addition.

Verses 20-24
Numbers 24:20-24. Three Appended Oracles.—These additional oracles, relating to other peoples than the Moabites, are probably derived from neither E nor J, but have been inserted by an editor from other sources.

Numbers 24:20. On Amalek.—This prophecy, predicting the destruction of Amalek, received a fulfilment in the time of Saul, who put them under the ban (1 Samuel 15:7 f.); but some of the Amalekites survived to be slaughtered by David (1 Samuel 30:1-17), and a remnant existed even in the time of Hezekiah (1 Chronicles 4:43).

Numbers 24:21 f. On the Kenite.—These were a wandering people connected by name with Cain or Kain (Genesis 4:1; Genesis 4:22), who generally had their home to the S. of Palestine, mixing with the Amalekites (1 Samuel 15:6) or with Judah (Judges 1:16*, 1 Samuel 27:10). The oracle predicts their deportation by Asshur, which is the usual designation of the Assyrians, though there was also an Arabian tribe called the Asshurim (Genesis 25:3). When or how the prediction was thought to be fulfilled cannot be determined.

Numbers 24:21. nest: the word in Heb. involves a play upon the name Kain or Kenite.

Numbers 24:22. Render as in the mg., "How long (will the Kenites' fancied security last)?"

Numbers 24:23 f. On Asshur.—The victorious career of the Kenites' captors threatened the extermination of all; but the oracle predicts destruction for the conquering power at the hands of the people of Kittim. Kittim properly means Cyprus (from its capital, Kition), which was subject to Assyria in the seventh century B.C.; and it is possible that the writer anticipates that the Cypriots will rebel against, and subdue, Assyria. But the name is also used to denote alike the Mediterranean countries in general (Jeremiah 2:10), and Greece or Rome in particular (1 Maccabees 1:1, Daniel 11:30). If it here stands for either of the two latter peoples, the name Asshur probably means not Assyria (which was brought to an end long before Greece and Rome became world-powers) but Persia (as in Ezra 6:22 and perhaps Isaiah 27:13; cf. Isaiah 11:11*); and the prophecy may have in view the overthrow of the Persian Empire by the Greeks under Alexander the Great.

Numbers 24:23. Render, "Alas, who shall live after God's appointing him (to be an agent of destruction; cf. Isaiah 10:5 f; Isaiah 37:26)?"

Numbers 24:24. Eber: (p. 34) lit. the country or people "across" (the Euphrates), and probably here a synonym for Asshur, whether this means Assyria (on the Tigris) or Persia (still further east).
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Verses 1-18
Numbers 25. In this chapter fragments of two distinct narratives have been united. In the first (from JE), the Israelites sin with Moabite women, and the sin is punished by the judicial execution of the offenders. In the second (from P), the sin is committed with Midianite women, and is avenged by a plague. The first fragment lacks a conclusion, the second its beginning.

Numbers 25:1-5. (JE). Immorality with Moabite Women at Shittim.—This was followed by participation in the idolatrous worship of the Moabite god Chemosh (Numbers 21:29), who was styled (Numbers 25:3 mg.) the Baal (or lord) of Peor (just as there was a Baal of Hermon, and a Baal of Lebanon). The carrying out of Moses' sentence (Numbers 25:5) is not recorded.

Numbers 25:6-18. (P). The Slaying of Zimri and Cozbi by Phinehas.—This narrative begins abruptly; but it must be assumed that the people were suffering under, and bewailing (Numbers 25:6), a plague (Numbers 25:8) inflicted for intercourse or intermarriage with Midianite women, who had seduced the Israelites at the suggestion of Balaam (Numbers 31:16). Zimri aggravated his offence by bringing a Midianitess into the Israelite camp instead of visiting her at her own home. The story of Phinehas' zeal in slaying the offenders is designed to support the exclusive claim to the priesthood of the descendants of Zadok (cf. Ezekiel 44:15 f.*), who traced their descent from Phinehas (1 Chronicles 6:1-15).

Numbers 25:9. twenty and four thousand.—Paul, who alludes to the incident in 1 Corinthians 10:8, gives the number as three and twenty thousand (perhaps by a lapse of memory).

Numbers 25:11. he was jealous . . . jealousy: i.e. his resentment adequately expressed the Divine resentment.

Numbers 25:12. covenant: here used with the meaning of promise, not compact (cf. Genesis 9:9; Genesis 9:11; Genesis 9:16, Jeremiah 31:31 f.).

Numbers 25:15. head of the people of: better, "head of the clans of."

Numbers 25:18. the matter of Peor: the editor confuses the two distinct stories contained in Numbers 25:1-5 and Numbers 25:6-15; cf. Psalms 106:28-31.
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Verses 1-65
Numbers 26. Particulars of a Second Census taken 38 Years after the First.

Numbers 26:1-51. The Numbers of the Twelve Secular Tribes.—The census was again confined to men over twenty. The total is Numbers 18:20 less than on the earlier occasion; there are increases in seven tribes, and decreases in five. Some of the names which purport to be those of persons are identical with the names of localities, e.g. Gilead, Jezer (i.e. Abiezer, Judges 8:2), Tirzah (1 Kings 15:21). Many of the appellations appear in a variant form in Genesis 46:8-24, 1 Chronicles 4, 7, 8.

Numbers 26:3 f. Read, "And Moses and Eleazar the priest numbered them . . . at Jericho from twenty . . . commanded Moses. And the children of Israel . . . of Egypt were (Numbers 26:5) Reuben," etc.

Numbers 26:10. together with Korah: the story of Korah is here fused with that of Dathan and Abiram, as in various parts of Numbers 26:16. Korah and his company in the original version of the story were probably consumed by fire.—a sign: this refers to Numbers 16:36-40.—the sons of Korah, etc.: this observation is intended to account for the later existence of a guild of Korahites (mentioned in the titles of Psalms 42, 44, etc.).

Numbers 26:34. and they that were numbered of them were: read, "according to those that were numbered of them" (and similarly in Numbers 26:41); cf. Numbers 26:37.

Numbers 26:52-56. The Method to be Followed in Dividing Canaan.—The position of the different tribal possessions is to be determined by lot, but the extent of them is to be proportionate to the population of the several tribes. For the casting of lots cf. 1 Chronicles 24:5, and see on Numbers 33:54.

Numbers 26:57-62. The Numbers of the Levites.—The census (as before, Numbers 3:39) comprised all males above one month. The figures show an increase of 1000 over those of the earlier occasion.

Numbers 26:58. For the descent of the families here mentioned see Exodus 6:16 ff.
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Verses 1-23
Numbers 27:1-11. The Right of Daughters to Inherit, in Default of Male Issue.—To guard against the alienation of property from a family through the absence of male heirs by natural descent, the system of the Levirate marriage was instituted (Deuteronomy 25:5-10*, p. 109); and that law, which assumed that only males could inherit, is here supplemented by another law allowing daughters, in default of sons, to become heirs. For a qualification of the present law, see Numbers 36; and for the fulfilment of the claim made by Zelophehad's daughters, see Joshua 17:3 f *.

Numbers 27:3. The denial that Zelophehad (a Manassite) was implicated in the rebellion of Korah presumes that Korah led a movement of the secular tribes against the Levites, not a movement of the Levites against Aaron. This passage thus agrees with the earlier, not the later, version of the Korah story in Numbers 16.

Numbers 27:4. Zelophehad, being no worse than the rest of his generation, did not deserve to have his name extinguished through the want of male heirs.

Numbers 27:12-23. The Nomination of Joshua to be Moses' Successor.—Between the announcement of Moses' approaching death and the account of its occurrence, not only the rest of Nu. but the whole of Dt. intervene, this being due to the arrangement of the Pentateuch (or Hexateuch) by the final compiler. Numbers 27:12-14 is virtually repeated in Deuteronomy 32:48-52. Though Joshua is named as Moses' destined successor, the position which he is to enjoy is inferior to that of Moses; for whereas Moses received Yahweh's communications directly (Numbers 12:8), Joshua is to receive them through Eleazar the priest.

Numbers 27:12. this mountain: i.e. Nebo (so LXX); cf. Deuteronomy 32:49.

Numbers 27:14. See Numbers 20:2-13.

Numbers 27:18. lay . . . upon him: here the action is doubtless symbolical (cf. Acts 6:6; Acts 13:3), but originally such physical contact was probably thought to be a magical means of conveying special powers

Numbers 27:21. the Urim: Exodus 28:30*, pp. 100f.
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Verses 1-31
Numbers 28-29. The Nature and Amount of the Offerings Required on various Holy Days.—The quantities prescribed for special festivals did not exhaust all the sacrifices offered upon them: on every festival the special sacrifices were supplemented by the daily offerings; on the first of the seventh month the distinctive offerings were supplemented by the offerings required for the first of each ordinary month; whilst on the tenth of the seventh month the sin offering of atonement (Leviticus 16) was supplementary to the other sacrifices here enjoined. For the "ephah" and "hin," see Numbers 15:4*.
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Verses 1-40
Numbers 28-29. The Nature and Amount of the Offerings Required on various Holy Days.—The quantities prescribed for special festivals did not exhaust all the sacrifices offered upon them: on every festival the special sacrifices were supplemented by the daily offerings; on the first of the seventh month the distinctive offerings were supplemented by the offerings required for the first of each ordinary month; whilst on the tenth of the seventh month the sin offering of atonement (Leviticus 16) was supplementary to the other sacrifices here enjoined. For the "ephah" and "hin," see Numbers 15:4*.
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Verses 1-16
Numbers 30:1-16. The Circumstances under which Vows are Binding.—The vows coming under review are of two kinds: (a) promises to give or dedicate something to Yahweh, (b) pledges to practise some form of abstinence. These, if undertaken by men, or by women in positions of independence, are unconditionally binding. But young unmarried women (under the control of their fathers) and married women (under control of their husbands) are only to be bound by their vows if, when the vows were undertaken, no objection was raised. Interference by father or husband at a later date entails guilt on the man. The case of unmarried women who have passed their youth is not expressly considered. See p. 105.

Numbers 30:9. Apparently misplaced, since Numbers 30:10 continues the subject of Numbers 30:8.
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Verses 1-18
Numbers 31:1-18. The Extermination of the Midianites.—This story of a war of extermination, waged to avenge the wiles practised on Israel by Midian (as described in Numbers 25:6-15) is marked by various fanciful elements, such as (a) the huge number massacred (for if the girls and unmarried women amounted to 32,000, the married women and the males of all ages must have been three times as many); (b) the vast quantity of spoil taken; (c) the complete immunity of the Israelite force from all loss of life. If any war with Midian occurred at this time, it certainly did not result in the extermination of the people, who were a powerful tribe in the period of the Judges (Judges 6). The real object of the story (whether it has any basis in fact or not) is to illustrate by means of an ostensibly historical occurrence the laws relating to purification, and the division of booty taken in war.

Numbers 31:5. delivered: i.e. to Moses. But LXX has "numbered."

Numbers 31:6. the vessels of the sanctuary: this possibly means the Ark (see 1 Samuel 4:3 f, and cf. Numbers 14:44), but it is an unusual phrase for it. Some render, "the holy garments" (for the Heb. cf. Deuteronomy 22:5).

Numbers 31:8. The Midianite kings are represented in Joshua 13:21 as princes of Sihon the Amorite; and as slain when he was killed. The association here of Balaam with Midian differs from the conception of him in Numbers 22-24, where he is brought into relation with Moab.

Numbers 31:16. Since the reference to Balaam's advice comes in abruptly, probably some account of it once preceded Numbers 25:6-15. The reference to Peor is due to confusion with the story of the Moabite women in Numbers 25:1-5 (cf. Numbers 25:18).

Verses 19-24
Numbers 31:19-24. The Purification of the Israelite Army after the Slaughter.—The purification of warriors after a battle, practised in antiquity as by savage peoples to-day, was due, not to any desire for physical cleanliness, but to the dread of the mystery involved in spilt blood and in dead bodies: those who had been in contact with such were sources of danger to the community until ritually purified. The rules observed are those prescribed in Numbers 19:11 f.; but in addition it is here enjoined that everything that can stand fire shall be purified by fire and by the water of separation (Numbers 19:9), whereas for everything likely to suffer from fire ordinary washing shall suffice.

Verses 25-54
Numbers 31:25-54. The Division of the Booty.—The principle of equal division between those who went forth to fight, and those who remained in the camp was observed by David (1 Samuel 30:22-25), who seems to have been the first to establish such a rule. The tax of ⅟500 of the combatants' share for the priests and of ⅟50 of the residue for the Levites is not elsewhere mentioned.

Numbers 31:50. ankle chains: the use of these made the steps of the wearers short and tripping (Isaiah 3:16*, Isaiah 3:20). But some translate "bracelets" (cf. 2 Samuel 1:10), and render the next word "wristlets."—to make atonement, etc.: see Exodus 30:11-16. The offence thought to be involved in taking the number of the people (cf. 2 Samuel 24:1*, 1 Chronicles 21:1), was perhaps originally due to the feeling that a Divine prerogative had been trenched upon, for to number Israel was believed to be as hard a task as to number the stars (Genesis 15:5), and only God was equal to the latter (Psalms 147:4, Isaiah 40:26).
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Verses 1-27
Numbers 32:1-27. A Request by Reuben and Gad for Permission to Settle on the E. of Jordan.—The character of the high moorland S. of the Jabbok still bears out the description of it as suitable for pasturage (Numbers 32:1; Numbers 32:4); and a traveller declares, "We should never have believed the amount of (the) flocks, had we not seen and attempted to count them." The pastoral associations of Reuben are alluded to in Judges 5:16.

Numbers 32:1. Gilead: the term here denotes the country S. of the Jabbok, for the towns enumerated in Numbers 32:3 are all thus situated.

Numbers 32:17. ready armed to go: read, "equipped in array."

Verses 28-33
Numbers 32:28-33. The Request Granted conditionally on their Taking Part in the Conquest of W. Canaan.—The assistance rendered by Gad in the conquest of W. Canaan (see Joshua 1:12-18) seems to be referred to in Deuteronomy 33:21. The statement that besides Reuben and Gad the half tribe of Manasseh received from Moses a piece of territory E. of the Jordan (Numbers 32:33) appears to be an anachronism, for Numbers 32:39 implies that the establishment of Manasseh in E. Canaan was effected by settlers who went thither after the conquest of W. Canaan had been accomplished.

Verses 34-38
Numbers 32:34-38. A List of Towns built (or rebuilt) by Gad and Reuben.—The towns here assigned to Reuben form a group within the territory of Gad, for the most northerly and the most southerly of the places named are Gadite: contrast Joshua 13:15-33. The rebuilding of the towns must be regarded as effected after the two tribes returned from the conquest of W. Canaan.

Numbers 32:34. Dibon: the modern Dhîban.—Ataroth: Attarûs, 9 miles NW. of Dibon.—Aroer: probably the place of that name on the Arnon (Joshua 13:16).

Numbers 32:35. Atroth Shaphan: unknown.—Jogbehah: the modern Ajbehât.

Numbers 32:36. Beth-nimrah: the Nimrah of Numbers 32:3 and the modern Nimrin, 13 miles E. of the Jordan and 9 miles from the Dead Sea. Beth-haran: the modern Beit-harran.

Numbers 32:37. Heshbon: (Numbers 21:25*) modern Hesbn. Elealeh: modern El Al, 2 miles NE. of Heshbon. Kiriathaim: modern Kereiyah, some distance S. of Heshbon.

Numbers 32:38. Nebo: near Mt. Nebo, 5 miles SW. of Heshbon. Baal-meon: the Beon of Numbers 32:3, and the modern Main, 5 miles S. of Nebo. The parenthesis should be rendered, "these names are to be changed," a direction to the reader to substitute some other names for the last two, which contain the hated appellations of heathen gods (Nebo and Baal). The repugnance to the name of Baal similarly led to the change of the personal names Eshbaal to Ishbosheth, and Meribbaal to Mephibosheth (1 Samuel 14:47-51*, 1 Kings 16:32*). The writer of the parenthesis was seemingly not aware that the tribe of Gad itself bore the name of a heathen deity (Isaiah 65:11 mg.).—Sibmah: the Sebam of 3: its site is unknown.

Verses 39-42
Numbers 32:39-42. The Settlement of certain Manassites in Gilead.—This is a fragment relating to a period later than the Mosaic age. Machir was a Manassite clan, and Jair and Nobah (Numbers 32:41 f.) were probably subdivisions of Machir. Manasseh and Ephraim were at first established together on the W. of Jordan by Joshua (Joshua 17:14 f.), and any Manassite occupation of Gilead was probably subsequent to his time.

Numbers 32:39. Gilead: the name, here and in Numbers 32:40, is applied to the country between the Jabbok and the Jarmuk.

Numbers 32:40. This verse (which contains an anachronism) is an interpolation, for in Numbers 32:41 the towns (better "tent-villages") thereof are the habitations of the Amorites mentioned in Numbers 32:39, the connexion between these verses being broken by Numbers 32:40.

Numbers 32:41. Jair the son of Manasseh: i.e. the descendant of Manasseh, and, according to Judges 10:3 f., a judge who lived much later than Moses.
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Verses 1-49
Numbers 33:1-49. The Itinerary of the Israelites between Egypt and the Jordan (P)—The time covered is rather more than forty years (Numbers 33:3; Numbers 33:38), and there is probably an artificial correspondence between the number of the years and the number of the stations, which, excluding the terminus (the plain of Moab), amount to Numbers 33:40. The names in Numbers 33:5-15 designate stations on the march from Egypt to Sinai; those in Numbers 33:16-36 places visited during the forty years' wanderings; and those in Numbers 33:37-49 stations on the march from Kadesh to the Jordan. The writer seems to assume that Kadesh was reached at the end (not the beginning) of the wanderings, and that Israel did not compass but crossed Edom. The citation in 2 of Moses' authority for the itinerary can at most imply that the writer used some writing which he attributed to Moses.

Numbers 33:8. Read, "from Pi-hahiroth" (Numbers 33:7, Exodus 14:2; Exodus 14:9).

Numbers 33:31. Moseroth . . . Bene-jaakan: the Moserah and Beeroth Bene-jaakan of Deuteronomy 10:6 (in reverse order)—Hor-haggidgad: the Gudgodah of Deuteronomy 10:7.

Numbers 33:35. Ezion-geber: this was at the N. end of the Gulf of Akabah, and at a later date a Hebrew seaport (1 Kings 9:26*).

Numbers 33:40. This parenthetic notice about the king of Arad lacks a conclusion.

Numbers 33:45. Iyim: the Iye-abarim of Numbers 33:44.—Dibon-gad: the name reflects the occupation of Dibon by the Gadites (Numbers 32:34).

Numbers 33:49. Abel Shittim: the Shittim of Numbers 25:1.

Verses 50-56
Numbers 33:50-56. A Command to Destroy the Objects of Canaanite Worship.—The substance of this is given also in Exodus 23:24; Exodus 34:13, Deuteronomy 12:2 f. With Numbers 33:55 cf. Joshua 23:13, Judges 2:3.

Numbers 33:52. figured stones: stones covered with idolatrous emblems—high places: since these could be "demolished," the expression must here mean not natural heights (Isaiah 15:2; Isaiah 16:12) but artificial mounds or shrines (cf. 1 Kings 11:7).

Numbers 33:54. Render, "wheresoever the lot falleth for any (family or clan), to that it shall belong." The lot was an appeal to God (cf. 1 Samuel 14:41 mg., Acts 1:24-26, Proverbs 16:33, Jonah 1:7).

34 Chapter 34 

Verses 1-15
Numbers 34:1-15 (from P). The Boundaries of Israel's Possessions in Canaan.—These, as here set forth, are ideal rather than actual, since the area described never wholly belonged to Israel. The S. border extends from the S. end of the Dead (the "Salt") Sea in a SW. direction, having Edom on the SE., and following probably the Wâdy el Fikreh (in which was "the ascent of Akrabbim") to Kadesh (Ain Kâdis); there it turns NW. and follows partly the "brook of Egypt" (Wâdy el Arîsh) to its mouth. The W. border is formed by the Mediterranean (the "great") Sea, the shore of which was never possessed by Israel, though Joppa in the second century B.C. was captured by the Maccabees. The N. border extends from the mouth of the Nahr el Kasimîyeh (6 miles N. of Tyre) to "Mt. Hor" (quite distinct from the Mt. Hor of Numbers 20:22, and probably a spur of Lebanon), and crossing the gorge leading to Hamath reaches its easterly termination at Hazar-enan (probably near Banîas, close to the sources of the Jordan). The E. border apparently runs in an easterly course to the eastern margin of the sea of Chinnereth (Gennesaret), and thence follows the Jordan to the Dead Sea. Many of the localities named are unidentified.

Numbers 34:6. Omit, and the border thereof.

Numbers 34:15. The description beyond the Jordan . . . eastward represents the point of view of a writer residing on the W. of the Jordan.

Verses 16-29
Numbers 34:16-29. The Names of the Commissioners Appointed to Divide the Land (from P).—Joshua and Caleb are represented as surviving to enter Canaan, in accordance with Numbers 14:30.
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Verses 1-8
Numbers 35:1-8. Appointment of Levitical Cities and Cities of Refuge.—This law must be supplementary to, and later than, the law in Numbers 18:8-32, which does not contemplate the assignment to the Levites of cities in addition to the tithes, and indeed, definitely denies to them any territorial possessions (Numbers 18:20; cf. Deuteronomy 18:1). The cities here bestowed on the Levites are forty-eight in number, and are enumerated in Joshua 21; but the facts (a) that some did not come fully under Israelitish ownership until after Joshua's death (e.g. Gezer, see p. 28, Judges 1:29*, 1 Kings 9:16*), and (b) that priests (who naturally shared the lands conferred upon the tribe of Levi) dwelt at a later time in several places (e.g. Nob and Shiloh) which are not included in the list of cities named in Joshua 21:13-19, render the grant of such cities extremely doubtful. In the delimitation of the pasture grounds (Numbers 35:2 mg.) of the cities, there is a curious oversight, for since they are to extend 1000 cubits from each city in every direction, forming a square of which each side is only 2000 cubits, the city within the square is reduced to a point, Included within the forty-eight cities were six cities of refuge where involuntary homicides could find protection. In Deuteronomy 19:7 f. only three cities (which are named in Deuteronomy 4:41-43) are represented as assigned at once, it being directed that other three are to be added if Israel's territory should be enlarged, whilst in Joshua 20:7 f. the selection of all of them is ascribed to Joshua. Historically, however, the limitation of asylum to particular cities was doubtless introduced at a later date even than Joshua's age. At first any altar of Yahweh afforded refuge (Exodus 21:13 f.; cf. 1 Kings 1:50; 1 Kings 2:28); but after the abolition of the local altars and the centralisation of worship enjoined in Dt., the right of asylum was reserved for certain ancient sacred places. The connexion of the right of asylum with sanctuaries was common in antiquity, and existed (for example) among the Phœnicians at Tyre, Paphos, and Amalthus, among the Syrians at Daphnæ, near Antioch, and among the Greeks at Tegea. The privilege belonged to Christian churches in the Middle Ages; and some Indian tribes in N. America also have places where man-slayers are protected (Frazer, Pausanias, iii. p. 315). See further Deuteronomy 19:1-13*, Joshua 20*.

Numbers 35:6. Read, "And as for the cities which ye shall give unto the Levites, six cities of refuge ye shall give," etc.

Verses 9-34
Numbers 35:9-34. Conditions Limiting the Privilege of Sanctuary.—Anciently the holiness of a sanctuary extended to all who came in contact with it, so that the right of asylum was liable to be abused; but by this law protection at a city of refuge was to be refused to those homicides who in the judgment of the community, on the evidence of two witnesses, were guilty of murder, as inferred from (a) the existence of previous enmity or evidence of premeditation, (b) the use of a murderous weapon. Those who were guilty of manslaughter only (see Deuteronomy 19:4 f.) were safe within the city during the lifetime of the high priest: after his death they ceased to be liable to vengeance. Though the law promoted justice by discriminating between the intentional and the unintentional homicide, it still left the punishment of the former to private revenge instead of committing it to the community.
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Verses 1-13
Numbers 36:1-13. Heiresses Required to Marry within their own Tribe.—This law supplements the enactment in Numbers 27:1-11, which allowed daughters to inherit their father's property, but still left open the possibility of the property, on their marriage, passing with them to another tribe. In practice, the transfer of lands from one tribe to another seems to have been not infrequent, for the same cities are sometimes represented as belonging to different tribes (presumably at different periods). Thus Dibon is Gadite in Numbers 32:34, but Reubenite in Joshua 13:17; Heshbon is Reubenite in Numbers 32:37, but Gadite in Joshua 21:39; Hormah belongs to Judah in Joshua 15:30, but to Simeon in Joshua 19:4.

Numbers 36:1. Before Moses: the LXX adds, "and before Eleazar the priest"; cf. Numbers 27:2.

